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Chapter  I 

The Social Gospel Malady 
The S o c i a l  Gospel c o n t i n u e s  t o  make i n r o a d s  i n t o  Chris-  

t i a n  churches ,  whether i n t o  C a t h o l i c  o r  P r o t e s t a n t ;  i n t o  
developed c o u n t r i e s  o r  undeveloped; among c o n s e r v a t i v e  
denominat ions o r  l i b e r a l .  

T h i s  document is addres sed  t o  t h e  p u b l i c  a t  l a r g e  -- t o  
t h o s e  who p r o f e s s  t h e  C h r i s t i a n  r e l i g i o n ;  bu t  e q u a l l y  t o  
t h o s e  who do not .  

The m a t e r i a l  h e r e i n  is d e s c r i p t i v e .  When an  i n d i v i d u a l  
denomination is  mentioned, t hen  t h a t  is done f o r  purposes  
of i l l u s t r a t i o n  -- t o  make awareness of  t h e  problems and 
p o t e n t i a l  dangers ,  i f  any -- r e a l  and meaningful.  The 
"accident"  r e g a r d i n g  where t h e  writer has  had oppor tun i ty  
f o r  p e r s o n a l  obse rva t ion  has  determined t h e  s e l e c t i o n  o f  
t h e  i l l u s t r a t i o n s .  

Th i s  a n a l y s i s  h a s  s i x  chap te r s :  
Page 

I What Is The S o c i a l  Gospel? 3 

I1 Has The S o c i a l  Gospel Meri t?  9 

I11 Clandes t ine  I n t r o d u c t i o n  Of The 14  
S o c i a l  Gospel 

I V  Reac t ion  To Unrest  About The 
S o c i a l  Gospel 

V I n q u i r i e s  20 

V I  The S o c i a l  Gospel Problem Cannot 2 1 
Be Evaded 

I What Is  The Social Gospel? 

An o f f i c i a l  p u b l i c a t i o n  of t h e  C h r i s t i a n  Reformed 
Church, The Banner, pub l i shed  a n  a r t i c l e  i n  t h e  i s s u e s  of 
November 20 and 27, 1970 wi th  t h e  t i t l e ,  "Two P o l e s  o r  
One Goal? " . 

That was a  convocat ion a d d r e s s  by D r .  Anthony A. Hoekema, 
p r o f e s s o r  of Sys temat ic  Theology a t  Calv in  Theologica l  Sem- 
i n a r y ,  Grand Rapids,  Michigan. D r .  Hoekema wrote (quoted 
i n  p a r t  on ly  and n o t  e x a c t l y  i n  t h e  o r i g i n a l  sequence):  

All these p s a g e t a n d  many more could be cited- 
tuch that social concern is not an option for the Christian, 
but a must. Christ d m  not send us a questionnaire, asking, 
Would you like to be the light of the world? (Answer Yes 
or No). He tells us: You are the light of the world. This 
u an integral part of what it means to be a Christian. 

The need for social conam today is heightmed by the 
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pile-up of problems which continue to prm upon ua in the 
contemporary world. There ore economic problenu: pov- 
erty, unemployment, the inadequate pay of migrant work- 
ers, and the like. There are problems of community &- 
tionship l i e  racial discrimination, juvenile delinquency, 
and the rising crime rate. There are the problem involved 
in our environment: air pollution, water pollution, em- 
sion, deforestation, and the like. There arc conflictr within 
our society: racism, old versus young, prograrive venw 
conservative, those who favor change velaus those who favor 
the status quo. There are problems involving e x  and the 
family: the sexual revolution, the ridng divorce rate, 
rbortion, and ilkgitimacy. Them are the problunr involved 
in the growing use of drugs, and d l  th.t gas with drw 
addiction. And there are the problems involved m nati-l 
and international affain: civil righta, gun umtrol, qotitkd 
corruption, war, the draft, conscientious objecton, d-- 
ment, overpopulation, and famine. In the mi& d thia 
multiplicity of problems, it is urgent that a Chrirh 8p 
proach be articulated, that a Christian w h e n  be heud, 
and that Christian love be ahown. 

What lends further urgency to the church's social task 
in our time is the fact that evangelical Protestantism in 
America hac largely neglected its social mponsibilitia. 

The l ist  by Dr. Hoekema is r e p r e s e n t a t i v e  of  t h e  prob- 
l e m s  commonly s e l e c t e d  f o r  S o c i a l  Gospel a t t e n t i o n ,  namely: 

Economic problems: pove r ty ,  unemployment, inadequate  
pay f o r  migrant  workers;  e t c .  

Community r e l a t i o n s :  r a c i a l  d i s c r i m i n a t i o n ,  j u v e n i l e  
del inquency,  r i s i n g  crime r a t e .  

Phys i ca l  environment:  a i r  p o l l u t i o n ,  water  p o l l u t i o n ,  
e r o s i o n ,  d e f o r e s t a t i o n ;  e t c .  

,Social c o n f l i c t s :  rac ism,  o l d  v e r s u s  young, p rog re s -  
s i v e  v e r s u s  c o n s e r v a t i v e ,  t hose  who f avo r  change 
v e r s u s  t h o s e  who f avo r  t h e  s t a t u s  quo. 

,Sex and f ami ly :  s e x u a l  r e v o l u t i o n ,  r i s i n g  d ivo rce  
r a t e ,  a b o r t i o n ,  i l l e g i t i m a c y .  

Drugs: drug  a d d i t i o n ;  etc. 
Na t iona l  and I n t e r n a t i o n a l  a f f a i r s  : c i v i l  r i g h t s ,  
gun c o n t r o l ,  p o l i t i c a l  c 'o r rupt ion ,  war, d r a f t ,  con- 
s c i e n t i o u s  o b j e c t o r s ,  disarmament, ove rpopu la t i on ,  
famine. 

Then Dr. Hoekema adds:  " In  t h e  mids t  of  t h i s  m u l t i p l i c i t y  
of  problems, i t  is urgent  t h a t  a C h r i s t i a n  approach be 
a r t i c u l a t e d ,  t h a t  a  C h r i s t i a n  w i tnes s  be  heard ,  and t h a t  
C h r i s t i a n  love  be shown." 
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E a r l i e r  Dr. Hoekema g i v e s  d a t a  on t h e  o r i g i n  of t h e  
S o c i a l  Gospe l  movement a t  t h e  b e g i n n i n g  of  t h e  t w e n t i e t h  
c e n t u r y .  He writes: 

There is a growing polarity in the church today between 
two competing conceptions of the main purpose for the 
church's cxistence-conceptiona which I shall name, for 
want of better tenns, "soul-winning" and "social action," or 
perhaps better, "penonal evangelism" and "Christian ser- 
vice," or "miuions" and "Christian action." One recent 
writer has gone so far as to say that the division between 
these two types of people is one of the most tragic polari- 
ties within evangelical Protestantism today. 

What is the difference? The "soul-winning" people, if 
I may we that term, believe that the church exists prim- 
arily for the purpose of bringing men to salvation in Christ 
through personal repentance and faith. The "social ac- 
tion" peopk, on the other hand, believe that the church 
exists primarily for' the purpose of discerning Cod's will 
with regard to the social needs of mankind, and of work- 
ing for a better world-a world in which Christian prin- 
ciples will increasingly be applied toward the solution of 
sorial problems. 

tha rise of the roeial gospel 
How did this polarity come about? The early decades 

of the twentieth century saw the rise of what has become 
known as the "social gospel" in America. Led by such 
men as Samuel 2. Batten, Washington Gladden, and Wal- 
ter Rauschenbwh, this movement began to insist that the 
sins against which the church must inveigh should not 
be limited to such matten as swearing or Sunday deserra- 
tion, but should include such things as sweat shops, child 
labor, inadequate wages, poor schools, and slums. T o  give 
further impetus to this movement, Walter Rauschenbush 
in 1917 wrote a book entitled A Theology for the Social 
Gospel. The theology embodied in this book, however, 
turned out to be a very liberal one: among other things, 
Rauschenbusch taught that God was to be conceived of 
as immanent in humanity, living and striving with man; 
and that the only sense in which Christ bore our sins was 
that salvation is the "voluntary socializing of the soul;" 
that He bore the "weight of the public sins of organized 
mciay." 

After the publication of this book many conservative 
evangelical leaden began to feel that the emergence of the 
social gapel meant the triumph of theological liberalism in 
America. By way of reaction, there emerged in this coun- 
try what haa b m e  known .r Ufundamentalism." "Fun- 
damentalism," named after a series of articles entitled The  
Fundamentals, insisted on the literal inspiration of the 
Bible, stressed loyalty to orthodox doctrines, affirmed the 
literal Second Coming of Christ, and characterized the 
social gospel as a perversion of biblical Christianity. 
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The result of all this was that many religious leaden 
began to move toward one or the other of two extremes. 
Some leaden, feeling that the key to social problems was 
always to be found.with the individual, began to lay all 
the stress on personal convenion and penonal piety, as- 
suming that when the sins of individuals had been cor- 
rected, the problems of society would be eliminated. Other 
leaden stressed the crying need for social reform, since 
there were many evils in society which simply could not be 
corrected by individual repentance. 

Unfortunately instead of supplementing each other, 
these two approaches were pitted against each other. Each 
side supported its view with Scripture pamagcs. Each 
group tended to see the other's teachings only or e m ,  
fearing to endone even their wholesome doctrines, lest 
they suffer "guilt by association." Social gospel leaden 
often failed to preach individual repentance and convcr- 
sion, and fundamentalists often failed to see that, even 
though a man is penonally honest and responaible, the 
organization of which he is a part can be undermining 
Christian virtues and promoting cruet injustice. I t  seemed 
that one was either a "social gospeler" or a "fundamen- 
talist," with no room for an intermediate position. 

What fo l l ows  is t h e  l a s t  paragraph  i n  t h e  Hoekema 
a r t i c l e :  

In summary then, the two main tasks of the church are 
evangelism and social concern. Both are essential; they are 
not antithetical but complementaly. Instead of seeing po- 
larity between these two, we should see the one as sup- 
plementing the other. Instead of dividing fellow-Christians 
into categories like soul-winning sheep and social-action 
goats, let us realize that all of us who are Christ's have 
an obligation both to win men for Christ and to express 
our love for Christ in social concern. 

The fo rego ing  w i l l  s u f f i c e  t o  d e s i g n a t e  some of  t h e  
a s p e c t s  of t h e  S o c i a l  Gospel. I t  means t o  t e a c h  c e r t a i n  
e t h i c s ,  and t o  urge and r e q u i r e  a c t i o n  i n  v a r i o u s  w e l l -  
i n t e n t i o n e d  ways, i n  s p e c i f i e d  m a t t e r s  o f  " s o c i a l  concern,"  
a s  l i s t e d  r e p r e s e n t a t i v e l y  i n  t h e  fo rego ing  quo ta t i ons .  

The e l c e l l e n t  d e s c r i p t i o n  o f  t h e  S o c i a l  Gospel and i ts  
o r i g i n  by D r .  Hoekema r e v e a l s  t h a t :  

1. Advocates of  t h e  S o c i a l  Gospel have g e n e r a l l y  
abandoned t h e  o ld- fash ioned  h i s t o r i c  Gospel; t h e  two do 
no t  seem t o  have mixed wel l .  

2. Advocates of t h e  h i s t o r i c  Gospel have been r a t h e r  
b l i n d  o r  a t  l e a s t  inadequate  i n  r e g a r d  t o  t h e  need f o r  t h e  
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S o c i a l  Gospel. They have h i t h e r t o  neg lec t ed  t o  supplement 
t h e  h i s t o r i c  Gospel wi th  t h e  S o c i a l  Gospel.  

3. Neve r the l e s s  bo th  t h e  h i s t o r i c  Gospel and t h e  S o c i a l  
Gospel a r e  a  "must" now and h e r e a f t e r .  

The s i t u a t i o n  appea r s  s imple .  The "Chr i s t i ans"  ho ld ing  
t o  t h e  h i s t o r i c  Gospel of  t h e  C h r i s t i a n  r e l i g i o n  have n o t  
done enough f o r  t h e i r  "ne ighborsu ;  and t h e  non"Chris t ianW 
s o c i a l  g o s p e l e r s  a r e  showing t h e  h i s t o r i c  C h r i s t i a n s  
h i t h e r t o  u n r e a l i z e d  o b l i g a t i o n s  f o r  " s o c i a l  concern." This  
is t h e  i d e a  t h a t  t h e r e  shou ld  n o t  be "two p o l e s , "  bu t  i n -  
s t e a d  "one goa l"  i n  common. 

Fundamenta l i s t s  s a y  w e  "must be born again."  C h r i s t  
made t h a t  famous s t a t emen t  t o  Nicodemus. But t o  be "born 
aga inw w i l l  a l o n e  no t  a r o u s e  enough s o c i a l  concern nor  g e t  
t h a t  j o b  done which is known a s  t h e  S o c i a l  Gospel.  To 
have been "born aga in"  -- t o  have exper ienced  t h a t  even t  -- 
does  n o t  n e c e s s a r i l y  produce adequate  s o c i a l  concern no r  
adequa te ly  promise t o  accomplish t h e  S o c i a l  Gospel. 

The new s y n t h e s i s ,  t h e  new p a i r i n g  t o g e t h e r ,  of t h e  
h i s t o r i c  Gospel and t h e  S o c i a l  Gospel a t  Calv in  Theologica l  
Seminary is t o  be viewed a s  a  g r e a t  movement forward;  i t  
is  t o  be accep ted  a s  an  improvement and should  n o t  be 
ques t ioned  a s  a  heresy .  

The Convocation Address has  i n  i t  a very  noteworthy 
s t a t emen t  : 

"...even though a man is p e r s o n a l l y  hones t  and re- 
s p o n s i b l e ,  t h e  o r g a n i z a t i o n  of  which he is a p a r t  
can  be undermining C h r i s t i a n  v i r t u e s  and promoting 
c r u e l  i n j u s t i c e . "  

Thereby Dr. Hoekema h a s  c l e a r l y  formula ted  a  b a s i c ,  funda- 
mental  p r o p o s i t i o n  o f  t h e  S o c i a l  Gospel,  t o  w i t ,  t h a t  
obedience t o  t h e  Ten Commandments [ " to  be p e r s o n a l l y  hones t  
and r e s p o n s i b l e " ]  is inadequate  a s  a  s o l e  b a s i s  f o r  "organ- 
i z ing"  s o c i e t y .  

The p r o p o s i t i o n  is  t h a t  "even though a man is p e r s o n a l l y  
hones t  and  r e s p o n s i b l e , "  t h a t  is, even when he obeys t h e  
Decalogue, n e v e r t h e l e s s  " the  o r g a n i z a t i o n  of  which he is  
a p a r t  can  be undermining C h r i s t i a n  v i r t u e s  and promoting 
c r u e l  i n j u s t i c e "  [underscor ing  added].  

That s t a t emen t  i n  t h e  Convocation Address commits Dr. 
Hoekema, and o t h e r  members of  t h e  f a c u l t y  who may a l s o  
be t each ing  t h e  S o c i a l  Gospel,  t o  a  b a s i c  p r o p o s i t i o n  



8 The S o c i a l  Gospel Malady 

under ly ing  t h e  S o c i a l  Gospel ,  namely, t h e  inadequacy o f  
t h e  Decalogue, a s  w e l l  a s  t h e  inadequacy o f  be ing  "born 
aga in"  f o r  a t t a i n i n g  s o c i a l  j u s t i c e .  Although God wrote 
t h e  Decalogue on s t o n e  t a b l e t s  on M t .  S i n a i ,  something more 
t han  t h e  Decalogue is neces sa ry  i n  o r d e r  t o  have a  v i r t u o u s  
and j u s t  s o c i e t y .  

Seve ra l  y e a r s  ago  t h i s  writer wanted a  l e t t e r h e a d  which 
would immediately r e v e a l  one of  h i s  b a s i c  premises ,  t o  w i t ,  
t h a t  t h e  Decalogue is u n q u a l i f i e d l y  and s i n g u l a r l y  adequate  
a s  a  " foundat ionf t  f o r  a l l  s o c i a l  o r g a n i z a t i o n .  Psalm 119 
e x t o l s  t h e  Decalogue. I n  every  v e r s e  t h e r e  i s  r e f e r e n c e  
t o  t h e  marvelous merits o f  t h e  premises  and t h e  marvelous 
consequences of  t h e  Decalogue. Various words a r e  used t o  
i n d i c a t e  t h e  Decalogue: law, s t a t u t e s ,  o rd inances ,  word, 
commandments, t e s t i m o n i e s ,  p r e c e p t s ,  judgments. And s o ,  
t h e  d e c i s i o n  f o r  a  name was S o c i a l  Act ion ,  Hundred Nineteen.  

The church o f  which t h i s  w r i t e r  is a member is a Cal- 
v i n i s t  denomination o f  Dutch o r i g i n .  There is c u r r e n t  i n  
The Nether lands  a  powerful  exp re s s ion  n o t  t r a n s l a t a b l e  wi th  
equa l  f o r c e  i n t o  t h e  Eng l i sh  language. The exp res s ion  is: 
Bl ind  op de u i tkomst ,  maar z i ende  o p ' t  gebod. I t  is equiv-  
a l e n t  t o  s ay ing :  "When you must make p o l i c y  d e c i s i o n s ,  
t hen  c l o s e  your e y e s  t o  consequences, b u t  keep them f i x e d  
s t e a d i l y  on t h e  Decalogue." I n  o t h e r  words, t h e  Decalogue 
is cons ide red  b a s i c ,  adequate ,  i r r e p l a c e a b l e ,  both a s  a  
r u l e  of  i n d i v i d u a l  conduct and f o r  t h e  o r g a n i z a t i o n  of  
s o c i e t y .  

Among t h e  a n c i e n t  Hebrews, among t h e  a n c i e n t  Greeks and 
Romans, and i n  t h e  whole Western t r a d i t i o n  t h e r e  is a con- 
t r o l l i n g  idea  c a l l e d  "Natura l  Law" ou t  of  which s p r i n g s  
Roman, C i v i l ,  Common, Canon, and S t a t u t o r y  law. Th i s  w r i t e r  
i s  i n  t h a t  t r a d i t i o n ;  he b e l i e v e s  i n  i t .  What is known a s  
n a t u r a l  law is f i n a l l y  t h e  same a s  t h e  Decalogue. 

But new t h i n k e r s ,  advoca t e s  of  t h e  S o c i a l  Gospel,  moti- 
va t ed  by what i s  c a l l e d  s o c i a l  concern ,  cons ide r  S c r i p t u r e ,  
t h e  Greeks,  t h e  Romans, and t h e  l e a d i n g  t h i n k e r s  i n  t h e  
Western world f o r  1900 y e a r s ,  t o  have been inadequate  i n  
r e l y i n g  on a  "h igher  law," which h i t h e r t o  has  been i d e n t i -  
f i e d  by C h r i s t i a n s  a s  t h e  Decalogue, and by n o n c h r i s t i a n s  
a s  Na tu ra l  Law. 

There a r e  two t r a d i t i o n s  which a r e  i r r e c o n c i l a b l e ,  and 
which have enormous consequences f o r  wee1 o r  f o r  woe. The 
one is t h e  Hebrew, C l a s s i c a l  and C h r i s t i a n  t r a d i t i o n .  West- 
e r n  c i v i l i z a t i o n  is based on t h a t  -- from Moses, Solon,  
A r i s t o t l e ,  J u s t i n i a n ,  Cicero ,  Seneca, Aquinas, Gro t iu s ,  
Coke, Blackstone.  C a l l  them a l l  f o r  s h o r t :  t h e  C l a s s i c a l  
t r a d i t i o n .  
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Opposed t o  t h a t  a r e  two modern t r a d i t i o n s  i r r e c o n c i l a b l e  
w i th  t h e  C l a s s i c a l .  One o f  t h e s e  modern t r a d i t i o n s  is 
t h e  c a t a s t r o p h i c  Roman t i c i s t ,  of which Jean-Jacques Rousseau 
is a founta inhead .  The o t h e r  i s  t h e  P o s i t i v i s t  ( i n c l u d i n g  
Marxian). 

The Convocation Address r e f e r r e d  t o  d e p a r t s  from t h e  
C l a s s i c a l ,  and espouses  premises  which a r e  Romant ic i s t  and 
P o s i t i v i s t .  The move t o  add t h e  S o c i a l  Gospel t o  t h e  
Gospel is t h e r e f o r e  r e v o l u t i o n a r y .  And i t  proposes  t o  do 
what h a s  never  y e t  been accomplished by ph i lo sophe r s ,  
namely, p u t t i n g  t o g e t h e r  two a n t i t h e t i c a l  i d e a s  -- a s  
i r r e c o n c i l a b l e  a s  f i r e  and water .  

II Has The Social Gospel Merit? 

The m e r i t  o f  t h e  S o c i a l  Gospel can be t e s t e d  i n  two 
d i f f e r e n t  ways: 

1. By observ ing  i ts  consequences, and r ea son ing  back 
from those  t o  causes .  I f  t h e  consequences o f  t h e  S o c i a l  
Gospel e v e n t u a l l y  prove t o  be t h e  o p p o s i t e  o f  t hose  i n t ended ,  
t hen  t h e  S o c i a l  Gospel and i ts  unde r ly ing  p r i n c i p l e s  (caus-  
e s )  a r e  bad; and be ing  bad should  be r e j e c t e d  and  r e p l a c e d  
by b e t t e r  p r i n c i p l e s .  

2. By thoroughgoing probing  f o r  its unde r ly ing  m- 
c i p l e s  concern ing  t h e i r  worth, and by deducing what t h e  
consequences w i l l  be,  whether good o r  bad, from t h e  a p p l i -  
c a t i o n  o f  t h o s e  p r i n c i p l e s .  This  becomes a s tudy  of  cause  
and e f f e c t .  

What A r e  The Consequences 
Of The S o c i a l  Gospel? 

The h i s t o r y  o f  mankind, and common o b s e r v a t i o n s  on 
what i s  going  on i n  t h e  world,  should  b r i n g  a man t o  t h e  
conc lus ion  t h a t  men do no t  r e a l l y  l e a r n  by reasoning ,  bu t  
on ly  by e x  e r i e n c e  ( e m p i r i c a l l y  -- r e l a t i n g  t o  o r  based 
on e x p e r h e n  do n o t  become wise excep t  a f t e r  t hey  
have s u f f e r e d  unexpected, unwanted and p a i n f u l  consequences. 
Men l e a r n ,  i t  seems, only e m p i r i c a l l y  -- from consequences. 

The S o c i a l  Gospel sounds s o  good i n  theory ,  s o  e l e v a t e d  
i n  moral p r i n c i p l e s ,  s o  b r o t h e r l y  i n  C h r i s t i a n  l ove ,  t h a t  
i t  is no t  e a s i l y  r e s i s t e d  even by c a r e f u l  reasoning ,  The 
S o c i a l  Gospel,  appea r ing  t o  be i n  t h e  p r o c e s s  o f  triumph- 
i n g  i n  many C h r i s t i a n  churches,  w i l l  probably be c o r r e c t l y  
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appraised,  the re fo re ,  only a f t e r  d isappoint ing experimen- 
t a t i o n  wi th  it. I t  is a s  i n  t h e  case  of a bank robber;  
he planned t h e  robbery we l l ;  he obtained,  say,  $100,000 i n  
a half-day of t ime; and s o  he cont inues  robbing banks. But 
bank robbery is not a s a f e  way t o  make a l i v i n g ,  not  even 
on a one-time b a s i s ,  and it becomes a horrendous r i s k  a s  a 
s teady po l i cy ;  consequently i t  is never a sound pol icy .  

The mere f a c t  t h a t  t h e r e  is a high wave of th inking 
among clergymen and theo log ica l  p ro fessors  i n  favor of t h e  
Soc ia l  Gospel does not  e s t a b l i s h  t h a t  the  u l t ima te  conse- 
quences of the  Soc ia l  Gospel w i l l  be good, and t h a t  men 
w i l l  long hold t o  i t  a s  a po l i cy ,  a s  an e t h i c ,  o r  a s  an 
a l l eged  B i b l i c a l  r eve la t ion .  

There is  an important f a c t  which should not  be ignored. 
The Soc ia l  Gospel has NEVER ye t  been success fu l  anywhere 
o r  i n  any age. I t  is exac t ly  a s  Walter Lippmann, an  a rden t  
Soc ia l  Gospeler i n  h i s  e t h i c s ,  wrote decades ago i n  h i s  
book, The Good Socie ty ,  t h a t  a l l  Socia l  Gospel s o c i e t i e s  
a r e  poor, ty rann ica l  and b e l l i c o s e  (quarrelsome, warring). 
In o t h e r  words, Soc ia l  Gospeler Walter Lippmann has s a i d  
t h a t  ALL S o c i a l  Gospel s o c i e t i e s  a r e  BAD. 

The f a c u l t y  of Calvin Theological  Seminary the re fo re  
has changed its foundation f o r  i ts  hopes of a good s o c i e t y  
t o  a d i f f e r e n t  foundation from t h e  h i s t o r i c  one, and the  
new foundations on which the  f a c u l t y  is bu i ld ing  may not 
prove t o  be a rock -- but may be s ink ing  sand. 

What is  important is t h a t  the  Soc ia l  Gospel has not  y e t  
produced a s o c i e t y  t h a t  is good -- one which is  (1) f r e e ,  
(2) prosperous,  and (3) peacefu l ;  but only s o c i e t i e s  t h a t  
a r e  (1) ty rann ica l ,  (2) poor and (3) b e l l i c o s e  (war l ike) .  
Such s ta tements  need s u b s t a n t i a t i o n .  However, any a l l e g a -  
t i o n  t h a t  a Soc ia l  Gospel s o c i e t y  w i l l  be f r e e ,  prosperous 
and peaceful  equal ly  r e q u i r e s  cogent h i s t o r i c a l  and log i -  
c a l  s u b s t a n t i a t i o n  by any f a c u l t y  which has  a l ready  i n t r o -  
duced the  Soc ia l  Gospel. 

A man does not  need t o  be a learned man i n  order  t o  
appra i se  the  Soc ia l  Gospel a s  good o r  a s  bad. He needs 
n e i t h e r  g r e a t  p r i n c i p l e s ,  nor any r e l i g i o n ,  t o  be a b l e  t o  
reason p r a c t i c a l l y  -- from bad consequences t o  the  convic- 
t i o n  t h a t  the  causes t h a t  brought on t h e  bad consequences 
must a l s o  be bad. The h i s t o r y  of the  world appears con- 
c l u s i v e  t h a t  where the  S o c i a l  Gospel is put i n t o  e f f e c t ,  
t h e  common man with h i s  down-to-earth judgment even tua l ly  
does not  accep t  it vo lun ta r i ly .  The Soc ia l  Gospel has  
h i t h e r t o  always disappointed and d i s i l l u s i o n e d  the  common 
man. 

SO much f o r  a "common sense" approach t o  the  Soc ia l  
Gospel. 
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What Is The Reasoning 
Behind The Soc ia l  Gospel 

But l e t  us make a  d i f f e r e n t  approach; let us forget 
about what is p r a c t i c a l ;  o r  what anybody can l ea rn  from 
experience;  l e t  us tu rn  ins tead  t o  t h e o r e t i c a l  reasoning,  
t o  l o g i c ;  l e t  us s h i f t  from the  C o m n  Man t o  t h e  I n t e l -  
l e c t u a l .  What can the  I n t e l l e c t u a l s  tell u s  about t h e  
Soc ia l  Gospel? 

The eventual  answer i n  t h i s  case  w i l l  be that  t h e  l o g i c  
i n  favor of the  Soc ia l  Gospel is not l o g i c ,  bat a system 
of f a l l a c i e s .  This is not t h e  p lace  t o  r e f u t e  i n  detail 
the  i n t e l l e c t u a l  f a l l a c i e s  of the  Soc ia l  Gospel; t w  much 
space w i l l  be required.  That t a s k  is deferred.  

The sequence should be t h a t  those  who a r e  proposing 
something new should openly d e c l a r e  w b t  t h e i r  premises 
f o r  t h e  Soc ia l  Gospel a r e ,  and they should be a b l e  log i -  
c a l l y  t o  j u s t i f y  experimenting with t h e  S o c i a l  Gospel. 
Those who do not favor the  Soc ia l  Gospel s h o d 4  l i s t e n  
with an  open mind t o  formulation of the  new premises and 
of t h e i r  j u s t i f i c a t i o n .  But i f  t h e  premises a r e  not  can- 
d i d l y  s t a t e d ,  accura te ly  formulated and adequately defended, 
t h e  time w i l l  be a t  hand when t h e  S o c i a l  Gospel should be 
subjected t o  quest ioning,  d i s t r u s t ,  c r i t i q u e ,  contempt and 
r e s i s t a n c e .  

Soc ia l ,  p o l i t i c a l  and economic t h i n k e r s  -- whether Solon, 
Lycurgus, Socra tes ,  P l a t o ,  A r i s t o t l e ,  Cicero, Seneca, 
Aquinas, Occam, Calvin, Descar tes ,  Grot ius ,  Machjauell i ,  
Hobbes, Locke, Hume, Coke, Rousseau, Montesquieu, ISynt, 
Hegel, Smith, Burke, Madison, Marx, Adams, Calhom and many 
o t h e r s  r- have published enough so that  a  c o r r e c t  "se t t ing"  
can be given t o  t h e  "theory1* of the  S o c i a l  Gospel. I t  
should, then,  be poss ib le  t o  appra i se  the Social Gospel 
with ob jec t ive ,  i n t e l l e c t u a l  processes.  

This is c e r t a i n l y  a  v a l i d  quest ion t o  ask: Is the 
tltheory" f o r  t h e  v a l i d i t y  of the  Soc ia l  Gospel, a s  a way 
f o r  organiz ing and order ing s o c i e t y ,  i n t e l l e c t u a l l y  res- 
pectable? O r  might the  theory of t h e  S o c i a l  Gospel he gen- 
u inely  i r r a t i o n a l ?  i l l o g i c a l ?  absurd? and/or v ic ious?  

This ques t ion is t h e r e f o r e  asked: W i l l  someone i n  
Calvin Theological  Seminary, which has  introduced t h e  So- 
c i a l  Gospel, make a  r espec tab le  t h e o r e t i c a l  defense f a r  it? 

Has The Soc ia l  Gospel 
Respectable B i b l i c a l  Foundation? 

This ques t ion is not an  i n t e g r a l  p a r t  of  t h e  reasoning 
f o r  t h e  S o c i a l  Gospel. But in C h r i s t i a n  circles t h e  
Bible has s t and ing  a s  an  a u t h o r i t a t i v e  source  f o r  bas ic  
e t h i c a l  p r i n c i p l e s .  When a  theo log ica l  f a c u l t y  espouses 
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t h e  S o c i a l  Gospel,  t h e  members should  be expec ted  t o  have 
d e f i n i t e  i d e a s  whether t h e  S o c i a l  Gospel i s  compat ib le  
w i th  S c r i p t u r a l  e t h i c s ,  w i th  i ts  i n t e r p r e t a t i o n  of  h i s t o r y ,  
and wi th  its i d e a s  on t h e  s o c i a l ,  economic and p o l i t i c a l  
s t r u c t u r e  f o r  s o c i e t y .  

The S o c i a l  Gospel e i t h e r  h a s  a  B i b l i c a l  founda t ion ;  o r  
i t  does not .  I f  t h e  foundat ion  is B i b l i c a l ,  what is i t ,  
and where i n  S c r i p t u r e  and how is i t  expounded, and com- 
manded and made mandatory? 

The S o c i a l  Gospel i n  Calv in  Theologica l  Seminary cannot  
s tem from t h e  dogma expounded i n  t h e  denominat ion 's  Three 
S tandards  o f  Unity -- The Be lg i c  Confession,  The Heide lberg  
Catechism, and The Canons of  Dort .  D r .  Hoekema does no t  
cover  t h a t  p o i n t .  He i n d i c a t e s  t h a t  t h e  o r i g i n  of  t h e  
S o c i a l  Gospel t heo ry  comes l a t e  -- long  a f t e r  any of t h e  
Three S t anda rds  of Unity were formulated.  The theo ry ,  tb 
t h e s i s ,  o f  t h e  S o c i a l  Gospel is n o t  even a cen tu ry  o l d ,  
having  o r i g i n a t e d  i n  t h e  e a r l y  decades o f  t h e  p r e s e n t  cen- 
t u r y  ( acco rd ing  t o  Dr. Hoekema). Is t h e  S o c i a l  Gospel a  
b e t t e r  s o c i a l  and  e t h i c a l  i n t e r p r e t a t i o n  o f  S c r i p t u r e  t han  
t h a t  i n  t h e  Three S tandards  of  Unity? 

O r ,  i n  s h a r p  c o n t r a s t  t o  t h a t  optimism about  t h e  S o c i a l  
Gospel,  is i t  a grave  m i s i n t e r p r e t a t i o n  o f  S c r i p t u r e ,  w i th  
damaging s o c i a l  and e t h i c a l  consequences? 

The phenomena of  " f a i t h "  i n  t h e  r e l i a b i l i t y  of  S c r i p t u r e  
may g e n e r a l l y  be d e c l i n i n g  i n  t h e o l o g i c a l  seminar ies .  The 
words o f  " f a i t h w  may s t i l l  be u t t e r e d ,  bu t  t h e r e  may be  -- 
sometimes t h e r e  s e e m  t o  be  -- n u l l i f y i n g  mental  r e s e r v a -  
t i o n s .  The o l d  words may be used t o  keep q u i e t  t h e  minds 

I and h e a r t s  o f  i gno ran t  laymen and p i o u s  women, b u t  t h e  
speaker  may g i v e  ev idence  -- h e r e  and t h e r e  i n  h i s  words 
and conduct -- t h a t  he does  no t  a c c e p t  t h e  o l d  words i n  
t h e i r  o l d  meaning any more. 

A person  should  n o t  be confused by such  development of  
u n b e l i e f ,  i f  and when i t  occurs .  I t  would i n  f a c t  be a  
marvel i f  g e n e r a l  unbe l i e f  d i d  n o t  a r i s e .  There a r e  s o  
many i r r a t i o n a l  and  nonsens i ca l  i d e a s  p r e s e n t  i n  t h e  S o c i a l  
Gospel t h a t  it is no t  p o s s i b l e  t h a t  t h e r e  be much g e n e r a l  
" f a i t h "  l e f t .  Ne i the r  r a t i o n a l  t h i n k i n g  nor  v igorous  f a i t h  
can s u r v i v e  i n  a  S o c i a l  Gospel environment. 

Th i s  s e c t i o n  may be concluded by t h r e e  ques t ions :  
1 

wi th  
than  
happ 
w i l l  

2 

I s  t h e  S o c i a l  Gospel p r a c t i c a l ?  Can people  " l i ve"  
i t ?  Is i t  contrary-to-purpose? W i l l  i t  h u r t  r a t h e r  
h e l p  i n d i v i d u a l s ,  and t h e i r  s o c i e t y  a s  a  whole? I f  
ne s s  and  we l f a r e  a r e  l e g i t i m a t e  aims o f  a  s o c i e t y ,  
t h e  S o c i a l  Gospel h inde r  such r e s u l t s ?  

Is t h e  S o c i a l  Gospel r a t i o n a l ,  o r  is i t  i r r a t i o n a l ?  
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What is its "theory" of man, and of man's environment? 
Does it  make sense,  o r  does i t  not? 

3. Is the  Soc ia l  Gospel founded on s ta tements  i n  Scrip- 
t u r e  ( a s  an  a l l e g e d  s p e c i a l  r eve la t ion)?  Is the  Soc ia l  
Gospel a  genuinely new and valuable  discovery of ' *Bib l i ca l  
t ru th , l l  o r  i s  i t  nothing of t h e  s o r t ,  but ins tead  merely 
a  l a t e  heresy? 

Unt i l  cogent information comes from advocates of t h e  
Soc ia l  Gospel, concerning what is " t ru th"  i n  t h i s  mat ter ,  
t h i s  i n q u i r e r  holds t o  the  following: 

1. That the  Soc ia l  Gospel is contrary-to-purpose, and 
t h a t  i t  w i l l  h u r t  a l l  men, but  e s p e c i a l l y  t h e  poor, weak, 
handicapped and disadvantaged. 

2. That t h e  S o c i a l  Gospel has i r r a t i o n a l  foundations,  
is worthy of no r e s p e c t ,  and should be r e j e c t e d ,  e s p e c i a l l y  
by i n t e l l e c t u a l s .  

3. That t h e  Soc ia l  Gospel mis-s ta tes  what S c r i p t u r e  
teaches about e t h i c s  and t h e  s o c i a l  s t r u c t u r e ,  t h a t  is ,  
the  Soc ia l  Gospel is unBibl ica l  and a  heresy t h a t  should 
be r e j e c t e d  by orthodox Chr i s t i ans .  

Do men l o s e  " f a i t h t 1  and then,  the re fo re ,  t u r n  t o  t h e  
Soc ia l  Gospel? O r  i s  it t h e  o the r  way around -- do men 
f i r s t  tu rn  t o  a b s u r d i t i e s  and h e r e s i e s  i n  the  Soc ia l  Gos- 
p e l ,  and t h e r e f o r e  and t h e r e a f t e r  l o s e  f a i t h ?  Here t h e  
answer t o  t h e  f i r s t  ques t ion is, No; and t o  the  second 
question,  Yes. 

The bas ic ,  o r i g i n a l ,  primary un iden t i f i ed  d i sease  caus- 
ing malaise ( i l l  hea l th )  genera l ly  i n  the  Chr i s t i an  chur- 
ches is the  S o c i a l  Gospel. 

In t h i s  connection i t  is i n t e r e s t i n g  t o  tu rn  t o  Augus- 
t i n e .  He noted t h a t  Cicero discovered t h a t  t o  have an 
a t t i t u d e  of f a i t h  i n  regard  t o  t h e  unknowable th ings  of 
l i f e ,  i t  was necessary t o  f a l l  back on and t o  have a  s t r o n g  
hold of "moral ce r t i tudes . "  Cicero,  a  pagan, were he a l i v e  
today, would quickly sense t h a t  what passes  f o r  moral cer-  
t i t u d e s  i n  t h e  Soc ia l  Gospel r e a l l y  undermines r e l i g i o n  -- 
the  t ranscendenta l  a s  w e l l  a s  the  e t h i c a l .  

The Soc ia l  Gospel may be the  most c r u c i a l  of a l l  problems 
b e s e t t i n g  C h r i s t i a n  churches a t  t h i s  time, f o r  when a  Chris- 
t i a n ' s  e t h i c a l  c e r t i t u d e s  a r e  revealed t o  be de fec t ive ,  a s  
i t  always t u r n s  o u t  t o  be i n  t h e  Socia l  Gospel, then he 
ends up abandoning confidence i n  v a l i d ,  B i b l i c a l  f a i t h .  
I n  p r a c t i c e  what happens is t h a t  when Soc ia l  Gospel a c t i o n  
f a i l s  t o  produce v a l i d  r e s u l t s ,  the  person promoting such 
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programs does  n o t  abandon t h e  S o c i a l  Gospel and r e t u r n  t o  
t h e  t r u e  Gospel, b u t  p lunges  deeper  i n t o  f u r t h e r  S o c i a l  
Gospel a c t i o n s  w i th  p r o g r e s s i v e l y  more f r u s t r a t i n g  r e s u l t s .  

I l l  Clandestine Introduction Of The Social Gospel 

The S o c i a l  Gospel is be ing  in t roduced  c l a n d e s t i n e l y  i n -  
t o  C h r i s t i a n  churches.  

By c l a n d e s t i n e  is  meant t h a t  t h e  S o c i a l  Gospel is be ing  
in t roduced  (1) piecemeal ,  (2) unob t rus ive ly ,  (3) wi thout  
l a b e l i n g ,  and e s p e c i a l l y  (4) wi thout  f ' au thor iza t ion ."  

The Roman C a t h o l i c  church uses  t h e  word "c l andes t ine"  
t o  d e s i g n a t e  a  marr iage  which h a s  no t  been solemnized by 
a  p r i e s t  o f  t h e  Roman C a t h o l i c  church,  acco rd ing  t o  t h e  
r u l e s  of  t h a t  church. I n  such connect ion  u c l a n d e s t i n e w  
does  no t  mean s e c r e t ,  a s  a  c l a n d e s t i n e  l ove  a f f a i r ,  bu t  a  
marr iage  no t  p r o p e r l y  a u t h o r i z e d  and performed. The S o c i a l  
Gospel is, i n  j u s t  such  a s e n s e ,  be ing  in t roduced  i n t o  chur-  
c h e s ;  t h a t  is, its i n t r o d u c t i o n  is "c landes t ine ."  

Something a s  r a d i c a l ,  unBibl ica1 ,  i m p r a c t i c a l  and i r r a -  
t i o n a l  a s  t n e  S o c i a l  Gospel should  no t  be in t roduced  clan- 
d e s t i n e l y .  The t o p  policy-making body i n  a  denomination 
should  f i r s t  be consu l t ed ,  should  thoroughly  s tudy  t h e  
problem, and then  should  r e a c h  a  d e c i s i o n ,  b ind ing  on t h e  
denominat ion 's  seminary -- p r o  o r  con. 

I n  b i g  b u s i n e s s ,  an  execu t ive  must have a  c e r t a i n  q u a l i t y  
o f  judgment, o r  he cannot  su rv ive .  That  q u a l i t y  c o n s i s t s  
of p e r c e p t i v e  awareness o f  what is impor tan t  and o f  what 
is n o t  impor tan t .  A problem, s ay ,  a r i s e s .  H e  must immed- 
i a t e l y ,  more o r  less consc ious ly ,  c o n s i d e r  whether t h e  de- 
c i s i o n  t o  be made is  wi th in  h i s  a u t h o r i t y  o r  is not .  Must 
he c o n s u l t  a  supe r io r?  Or i n s t e a d ,  must h e  r e f u s e  t o  de- 
c i d e  because he should  l e a v e  t h e  d e c i s i o n  (on s o  minor a  
ma t t e r )  t o  a  subord ina t e?  Let  a n  execu t ive  b lunder  a  few 
t i m e s  on such  matters and he w i l l  n o t  su rv ive .  H e  w i l l  be 
cons ide red  dangerous;  and he is. 

An i l l u s t r a t i o n  may make t h e  problem c l e a r e r .  Suppose 
a  fami ly  has  had f o r  a  hundred y e a r s  a  cosmet ic  b u s i n e s s  -- 
f a c e  powders, wigs, n a i l  p o l i s h ,  e t c . ;  and i n  t h a t  cen tu ry  
t h e  expansion has  been g r e a t ;  t h e  fami ly  is r i c h ;  i t  employs 
p r o f e s s i o n a l  managers; t h e  members of  t h e  f ami ly  t r a v e l  
much and l i v e  abroad  f o r  e x t e n s i v e  pe r iods .  

Suppose a f t e r  be ing  away f o r  two o r  more y e a r s  t h e  head 
of t h e  fami ly  r e t u r n s ,  and v i s i t s  t h e  main p l a n t .  But a s  
he approaches i t ,  he is astounded by t h e  changed appearance. 
The a r t i s t i c  s e t t i n g ,  t h e  b e a u t i f u l  approach -- t h i n g s  
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n a t u r a l  t o  a  cosmet ic  bus ines s  -- have changed, I t  is 
obvious  t h a t  something r e v o l u t i o n a r y  has  happened. I n  
f r o n t  o f  t h e  o l d  b u i l d i n g ,  a  steel m i l l  h a s  been b u i l t ,  
and t h e  chimneys be l ch  smoke, and t h e r e  is t h e  thunder ing  
n o i s e  of  hammers and o t h e r  b i g  equipment. 

And when t h e  p r i n c i p a l  owner p i c k s  h i s  way through t h e  
mess and t h e  n o i s e ,  and r e a c h e s  t h e  o f f i c e ,  and t a l k s  t o  
t h e  General  Manager, he l e a r n s  t h a t  t h e  Genera l  Manager 
h a s  dec ided  t o  go i n t o  heavy steel f a b r i c a t i o n ;  he has  on 
h i s  own a u t h o r i t y  added t h a t  t o  t h e  cosmet ic  bus iness .  

Has t h e  S o c i a l  Gospel i n  t h e  same way been added a t  
Calv in  Theologica l  Seminary t o  t h e  h i s t o r i c  Gospel wi thout  
a u t h o r i t y ,  t h a t  is, c l a n d e s t i n e l y ?  

IV Reaction To Unrest About The Social Gospel 

Those who promote t h e  S o c i a l  Gospel -- which is b e l i e v e d  
t o  be a  program cont rary- to-purpose ,  i r r a t i o n a l ,  u n B i b l i c a l ,  
and h e r e t o f o r e  i n v a r i a b l y  damaging t o  t h e  churches  -- 
knowing t h a t  t hey  a r e  promoting something new and d i f f e r e n t ,  
should  expec t  q u e s t i o n i n g  and a la rm by o t h e r s ,  who may no t  
c l e a r l y  unders tand  e x a c t l y  what i s  wrong, bu t  who s e n s e  
t h a t  t h e  h i s t o r i c  C h r i s t i a n  f a i t h  t o  which they  have been 
hold ing  is be ing  undermined. But r e a c t i o n s  of  s u r p r i s e ,  
a l a rm and d i s s e n t  on t h e  p a r t  o f  f e l l o w  church members may 
be r e s e n t e d  by promoters  o f  t h e  S o c i a l  Gospel; they  may 
a t t a c k  t h e  i d e a s ,  motives and methods of  whoever d i s s e n t s  
from t h e  i n t r o d u c t i o n  of  t h e  S o c i a l  Gospel. To d i s s e n t  
a g a i n s t  t h e  S o c i a l  Gospel may expose a  c o n s c i e n t i o u s  church- 
man t o  t h e  cha rges  o f  be ing  a  rumor-monger, an  i n s i n u a t o r ,  
and a s  probably n o t  "observ ing  t h e  demands o f  t r u t h ,  l ove  
and j u s t i c e  acco rd ing  t o  t h e  Word o f  God." 

See t h e  a t t a c h e d  p h o t o s t a t i c  copy of  &I Open L e t t e r  t o  
t h e  C h r i s t i a n  Reformed Church, which appeared i n  The Banner, - 
o f f i c i a l  p u b l i c a t i o n  of  t h e  C h r i s t i a n  Reformed Church under 
d a t e  of  December 4, 1970. 

Th i s  Open L e t t e r  is s igned  by John H. Kromminga, P r e s i -  
d e n t ;  Andrew J. Bands t ra ,  Dean of  S t u d e n t s ;  Harold Dekker; 
R. Recker;  Anthony A. Hoekema; John H. S t e k ;  Melvin D. 
Hugen; Henry S tob ;  Fred H. K l o o s t e r ;  Bas t i aan  Van E lde ren ;  
C a r l  G. Kromminga; Marten H. Woudstra. 



The Social  Gospel Malady 

An Open Let ter  t o  the Christian Reformed Church r 

A. AS members  of the Calvin Seminary Fa '  >dty we address  this statement to a l l  
our  fellow churchmembers .  

8. F o r  some t ime now writings and rumors  circulating in the church have called 
into question our united commitment to the S< riptures and our  common loyalty to 
the confessional standards of our  church. W e  have until now not thought i t  wise o r  
necessary to respond. But we have watched with increasing concern and sadness 
the distrust,  suspicion, and anxiety these writings and rumors  have created,  and 
we have decided to speak out. 

C. We begin by acknowledging freely that our  work is done in human frailty and 
that it is marred by sin. F o r  this reason we need, and do continually seek, both 
the forgiveness and the correction of God F o r  the same  reason we a r e  open to, 
and do a t  a l l  t imes  welcome, the instmctiun and brotherly admonition of the church 
But we a r e  dis t ressed and sorrowful when we a r e  misrepresented, and when our  
cherished solidarity in faith and l i fe  with the church we love and se rve  ispround-  
less ly  called into question. - 
3. We take this occasion, therefore. to declare anew that we a r e  committed in 

hear t  and mind t o  the service  of our  Lord and Savior J e sus  Christ;  that we accept 
the inspired Scriptures a s  the infallible rule  of faith and practice; that we endorse 
the Confessions to which we have in a l l  honesty affixed our  signatures; and that we 
a r e  heartily resolved to be faithful to Christ ,  to his Word, and to our  common 
faith a s  wk seek to  interpret the Gospel to and for our  troubled modern world 
In accord with this we a r e  always willing to submit ourselves to any responsible 
inquiry by any authorized ecclesiastical body 

E. Meanwhile wedeny and repudiate those charges and insinuations which call  
into question ou r  dedication to the Lord and ou r  commitment to Scripture and the 
Confessions--charges which undermine the confidence of ou r  people in the Seminary 

Fe I t  is with brotherly concern that we urge a l l  who write and speak, a s  well a s  
those who read and hear ,  t o  observe the demands of truth, love, and- accord- 
ing to  the Word of God. What in these t imes  we covet and indeed expect from a l l  
the members  of ou r  church i s  neither uncritical indifference nor etty censorious- 
_ness, but such confidence. support and prayer  a s  will enable us  t< fulfill in faith- 
fulness and unity the weighty calling in the Lord to  which the church has  summoned 
US. 

Yours in the Lord. 
The Faculty of Calvin Theolopical 

Seminary, 
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T h i s  Open L e t t e r  r e v e a l s  t h e  e x c e l l e n t - a b i l i t i e s  o f  t h e  
d r a f t e r ,  and t h e  a c u t e  awareness o f  by a l l  t h e  
s i g n e r s .  

(On t h e  o r i g i n a l ,  paragraphs  were n o t  l e t t e r e d ;  nor  
were t h e r e  underscor ings .  These a d d i t i o n s  have been made 
by t h e  p r e s e n t  writer i n  o r d e r  t o  f a c i l i t a t e  making c r o s s  
r e f e r ences . )  

A pre-examinat ion of  t h e  r h e t o r i c a l  power o f  t h i s  Open 
L e t t e r  is d e s i r a b l e  i n  o r d e r  t o  do j u s t i c e  t o  its fo rce .  
I t  is i l l u m i n a t i n g  t o  cons ide r  t h e  r i g h t  cho ice  o f  words 
(of  nouns, a d j e c t i v e s ,  v e r b s  and  adverbs) ,  t h e  s t r u c t u r e  
o f  s en t ences ,  t h e  c a r e f u l  use  o f  i n c l u s i v e  and e x c l u s i v e  
terms,  etc. 

No ta t ions  which fo l low may i n d i v i d u a l l y  appear  t o  be 
about  minor m a t t e r s  i n  t h e  Open L e t t e r ,  a s  a n  o r d i n a r y  
b r i c k  i n  a house, b u t  t h e  c o l l e c t i v e  e f f e c t  accomplished 
is s o  noteworthy t h a t  such  d e t a i l s  should  no t  be neg lec t ed .  

The fo l lowing  a r e  noteworthy t e c h n i c a l  f e a t u r e s  o f  t h i s  
Open L e t t e r :  

1. Paragraph "B": The paragraph  r e f e r s  t o  "wr i t i ngsw 
and "rumorsu be ing  "c i r cu l a t ed . "  These words a r e  nonspe- 
c i f i c ,  and do n o t  s p e c i f y  what w r i t i n g s ,  and  what rumors, 
nor  who is doing  t h e  c i r c u l a t i n g .  When i t  becomes f u r t h e r  
appa ren t  i n  l a t e r  paragraphs  t h a t  a n  e v i l  ("misrepresenta-  
t i ons" )  has  been unleashed,  t h e  d isappoin tment  i s  sharpened.  
Th i s  r e a d e r  wishes t h a t ,  i n s t e a d  of  s h o o t i n g  wi th  p e l l e t s  
o u t  of  a 12-guage shotgun,  t h e  f a c u l t y  o f  t h e  seminary had 
gone hunt ing  wi th  a high-powered r i f l e ,  and been e x p l i c i t  
about  what and how and where and when and why and who. 

2. Paragraph "B" (cont inued)  : The Open L e t t e r  h a s  
many a d j e c t i v e s  and adverbs.  The use  of  a d j e c t i v e s  and 
adverbs  i n t r o d u c e s  more a s s e r t i o n s  than  a r e  cand id ly  made. 
Ad jec t ives  a r e  g e n e r a l l y  r e a l i z e d  t o  be "question-begging1' 
t e r m s  ( t hey  assume o r  a s s e r t  wi thout  proof  what needs t o  
be s u b s t a n t i a t e d ) .  I n  t h i s  paragraph  "B", two a d j e c t i v e s  
a r e  key words, "uni tedw and "common," i n  t h e  ph ra ses  
"uni ted  commitment t o  t h e  S c r i p t u r e s "  and "common l o y a l t y  
t o  t h e  c o n f e s s i o n a l  s tandards ."  Do t h e s e  twelve s i g n e r s  
have e x a c t l y  "uni ted"  o r  rvcommon" i d e a s  on t h e  "confess ion-  
a l  s tandards"? For example, P ro fe s so r  Harold Dekker might 
look a t  some t h i n g s  d i f f e r e n t l y  from one o r  more o f  h i s  
co l leagues .  But t h o s e  d i f f e r e n c e s ,  i f  any,  a r e  h e r e  appar -  
e n t l y  exc luded;  maybe only  on whatever t hey  a r e  unanimously 
ag reed  is t h e r e  r e f e r e n c e  made here.  On whatever they  
might no t  be "uni ted"  o r  ho ld  i n  llcommon" -- t hose  m a t t e r s  
appear  t o  be excluded i n  t h i s  Open L e t t e r .  

3. Paragraph "Ctl has  a grave  charge ,  t o  w i t ,  "misrep- 
resented ."  Somebody appa ren t ly  has  been l y i n g  about  t h e  
f a c u l t y  of t h e  seminary,  and f a c u l t y  members have probably  
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a l r e a d y  p roces sed  t h e i r  defamers a t  l e a s t  t o  t h e  s t a g e  of  
S i l e n t  Censure. 

4. Paragraph vtCqt a g a i n  : The combinat ion o f  paragraphs  
"BVr and "C" b r i n g s  about  a r e s u l t  which is somewhat deplor -  ' 
a b l e .  Anybody who, even i n  h i s  t hough t s  ( l e t  a l o n e  t h e  
"wr i t ings"  and "rumors" t h a t  he has  s p r e a d ) ,  ha s  e v e r  d i f -  
f e r e d  from t h e  views of  t h e  f a c u l t y  of  Calv in  Theologica l  
Seminary must now f e e l  endangered. Paragraphs  "B" and "C" 
e s t a b l i s h  f o r  t h e  f a c u l t y  a u n i v e r s a l  s u s p i c i o n  of  every-  
body e l s e  i n  t h e  church excep t  c h i l d r e n ,  t h e  i gno ran t  and 
t h e  s e n i l e .  Th i s  w r i t e r  ha s  w r i t t e n  D r .  John H. Kromminga 
on t h i s  matter; Dr. Kromminga r e p l i e d  t h a t  t h i s  w r i t e r  was 
n o t  r e f e r r e d  t o  by them. But why should  anyone have been 
exposed t o  a u n i v e r s a l  su sp i c ion?  

5. Paragraph "C" a g a i n :  But t o  f e e l  r e l i e v e d  of  sus-  
p i c i o n  is i n  p a r t  h a l l u c i n a r y .  Nobody can  now o r  i n  t h e  
f u t u r e  -- s i n c e  t h i s  l e t t e r  o f  t h e  f a c u l t y  o f  Calv in  T h e w  
l o g i c a l  Seminary -- e v e r  d i s a g r e e  w i th  t h e  f a c u l t y  and no t  
be suspec ted .  The f a c u l t y  could  n o t  have s i l e n c e d  f u t u r e  
c r i t i c i s m  b e t t e r  t han  by i ts  method o f  l e a v i n g  t h e  past 
c r i t i c i s m  they  have r e c e i v e d  anonymous. 

6. Paragraph "Cft aga in :  Note t h e  i n s e r t i o n  o f  t h e  
adverb  l fgroundless ly ."  The "groundless ly"  may be c o r r e c t ,  
bu t  i f  s o  i t  can  a s  of  now only be accep ted  on conf idence ;  
t h e r e  is no ev idence  submi t t ed ;  t h e  adverb  is * 'quest ion-  
beggingu -- it pushes forward a s  f a c t  what needs t o  be 
s u b s t a n t i a t e d  b e f o r e  it  is a s s e r t e d .  Groundlessly? And 
they  have pub l i shed  t h a t  t hey  have a l r e a d y  in t roduced  t h e  
S o c i a l  Gospel: 

7. Paragraph "C" aga in :  The twelve s i g n e r s  seem t o  
c la im a p r e f e r r e d  p o s i t i o n .  They a r e  w i l l i n g  t o  a c c e p t  
" i n s t r u c t i o n "  and vfadmonit ion";  b u t  they  omit r e f e r e n c e  
t o  c r i t i c i s m .  There is t h e  adverb  "b ro the r ly"  (be fo re  
admonit ion)  which i m p l i e s  t h a t  worthy admonit ion might be 
r e j e c t e d  because no t  b r o t h e r l y  enough. The B i b l i c a l  adv ice  
t o  critics t o  be b r o t h e r l y  is h e r e  conver ted  i n t o  a demand 
f o r  g e n t l e  t r ea tmen t  f o r  what has  been c l a n d e s t i n e l y  i n t r o -  
duced. 

8. Paragraph 'fCfv f i n a l l y  : " I n s t r u c t i o n  and b r o t h e r l y  
admonition" [ o n l y ]  o f  t h e  church. The "onlyt1 is n o t  s a i d ,  
b u t  i t  is  implied.  I n  o t h e r  words, " f r e e  speech" by 
i n d i v i d u a l s ,  on t h e i r  own, is r e a l l y  no t  proper  i n  t h i s  
s i t u a t i o n .  The p r o p o s i t i o n  is: You may n o t  r e a c t  t o  what 
a seminary p r o f e s s o r  s a y s  excep t  through t h e  cumbersome 
machinery of  t h e  nchurch." What t h i s  means becomes c l e a r  
from an  ana logy,  t o  w i t ,  would t h e  P r e s i d e n t  o f  t h e  United 
S t a t e s  be r ea sonab le  i f  he dec l a r ed  a l l  c r i t i c i s m  of  him- 
s e l f  improper -- t h e r e  is t o  be no c r i t i c i s m  -- excep t  by 
formal impeachment by t h e  House of  R e p r e s e n t a t i v e s  and 
t r i a l  b e f o r e  t h e  Senate? 
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9. Paragraph "D": I t  is h e r e  conceded t h a t  t h e  world 
is modern, t h a t  is, d i f f e r e n t  from fo rmer ly ;  t h a t  i t  is 
t r o u b l e d ;  and t h a t  t h e  Gospel needs a  new ' ? i n t e r p r e t a t i o n M  
which they  a r e  "seeking" t o  provide .  And s o  t h e r e  is more 
t han  o l d  r e i t e r a t i o n .  Therefore ,  a l t hough  some t e a c h i n g s  
may be new and d i f f e r e n t ,  n e v e r t h e l e s s  nobody should  f r u s -  
t r a t e  them excep t  t h a t  t h e r e  be two r e q u i s i t e s  complied 
wi th  -- (1)  on ly  an  "au tho r i zed  e c c l e s i a s t i c a l  body" (a 
Synod presumably) and (2) such a body making a ' 7 r e spons ib l e  
i nqu i ry"  (presumably an i n v e s t i g a t i o n  wi thout  cha rges ;  
i n q u i r y  be ing  a  weak word). 

I n  o t h e r  words, freedom of  speech  and o f  t h e  p r e s s  a r e  
n o t  t o  be a v a i l a b l e  t o  c r i t i c s  of  t h e  b r e t h r e n  who s igned  
t h e  Open L e t t e r :  These s a l u t a r y  i n s t i t u t i o n s  ( f r e e  speech 
and f r e e  p r e s s )  a r e  seemingly out lawed;  c r i t i q u e s  of  new 
f a c u l t y  programs cannot  be countered  excep t  by t h e  equiva-  
l e n t  of  impeachment and n o t o r i o u s  t r i a l :  

10. Paragraph  "Et*: A f t e r  t h e  ambiguous, and q u a l i f i e d  
c l a ims  i n  pa rag raphs  "B", "C" , and "D" , we come t o  t h e  
s t r o n g  and  p o s i t i v e  d i s c l a i m e r ;  i t  r e a d s :  "Meanwhile we 
deny and r e p u d i a t e  t h o s e  cha rges  and in s inua t ions . "  But 
what cha rges  and i n s i n u a t i o n s ?  Can anv man i n  t h e  denomi- - 
n a t i o n  know e x a c t l y  what t h e  d e n i a l  an& r e p u d i a t i o n  mean, 
when he has  not  hea rd  t h e  e x p l i c i t  cha rges  and i n s i n u a t i o n s  
i n  t h e  words of  t h e  unnamed and t h e r e f o r e  unknown c r i t i c s ?  

11. Paragraph "F" : F i n a l l y  i n  t h e  l a s t  paragraph  t h e r e  
is t h e  admonit ion " t o  observe  t h e  demands o f  t r u t h ,  l ove  
and j u s t i c e . "  I n  t h e  framework of  t h e  p reced ing  paragraphs  
i n  t h e  Open L e t t e r  t h e  twelve p r o f e s s o r s  a r e  making t h r e e  
cha rges  a g a i n s t  t h e i r  unnamed c r i t i c s  -- t h e  c r i t i c s  have 
no t  spoken t r u t h ,  nor  mani fes ted  love ,  nor  promoted ju s -  
t i c e .  

How could  anyone have more s k i l l f u l l y  d e f l e c t e d  p a s t  
c r i t i q u e s ?  But no t  that a l o n e  : how cou ld  anyone more 
s u c c e s s f u l l y  d i s c r e d i t  any f u t u r e  c r i t i q u e s ?  Consider  t h e  
p r e s e n t  w r i t e r .  He has  pub l i shed  no c r i t i q u e s  of  t h e  
twelve b r e t h r e n  i n  t h e  seminary. H e  ha s  been a s s u r e d  t h a t  
he is no t  r e f e r r e d  t o  i n  t h e  Open L e t t e r .  But i f ,  i n  t h e  
f u t u r e ,  a f t e r  t h e  Open L e t t e r  h a s  been pub l i shed  i n  The 
Banner, he p u b l i s h e s  something c r i t i c a l  concern ing  t h e  
seminary s t a f f ,  then  t h e  peop le  i n  t h e  denomination have 
a l r e a d y  been p r e j u d i c e d  a g a i n s t  him a s  somebody who is 
no l o v e r  of " t r u t h ,  l ove  and j u s t i c e  acco rd ing  t o  t h e  Word 
o f  Godw; and/or  who "misrepresents" ;  and/or engages i n  
Iqpe t ty  censo r iousnes s , "  e t c .  

I n  summary, s i x  q u e s t i o n s  should  be asked:  
1. To whom does  t h e  f a c u l t y  r e f e r ;  what a r e  t h e i r  

names? Why n o t  p u b l i s h  them? 
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2. What s p e c i f i c a l l y  d i d  t h e  c r i t i c s  say o r  wri te?  

3. Where d i d  they do tha t?  

4. When d i d  they do tha t?  

5. How was t h i s  mistake perpet ra ted?  

6. Why, f o r  what purposes, might t h e s e  misrepresenta-  
t i o n s  have been formulated? 

By answering those  quest ions ,  the  f a c u l t y  can r e l i e v e  
nonguil ty members of the  denomination of t h e i r  grand anon- 
ymous accusation.  

V Inquiries 

1. What indeed 2 t h e  Soc ia l  Gospel? 

2. Is the  Soc ia l  Gospel taught i n  the  Three Standards 
of Unity (Belgic Confession; Heidelberg Catechism, Canons 
of Dort)? I f  so,  where? 

3. Has any church y e t  prospered s p i r i t u a l l y  and mater- 
i a l l y  from t h e  Soc ia l  Gospel? The Methodist? The Pres-  
by t e r i an?  The Episcopalian? 

4. Is t h e  p resen t  p r i n c i p a l  agency f o r  the  promotion 
of the  Soc ia l  Gospel t h e  World Council of  Churches? 

5. A r e  t he  u l t ima te  e t h i c a l  premises of t h e  S o c i a l  
Gospel and Marxian Communism i d e n t i c a l ,  o r  a t  l e a s t  non- 
d is t inguishable?  

6. Is the  Soc ia l  Gospel contrary-to-purpose -- does 
i t  eventual ly  h u r t  the  weakest members of socie ty?  and 
a l s o  s o c i e t y  a s  a whole? And is i t  the re fo re  e v i l  from a 
p r a c t i c a l  s tandpoint?  

7. Is the  reasoning behind the  Soc ia l  Gospel i l l o g i c a l  
and i r r a t i o n a l ?  

8. Is t h e  Soc ia l  Gospel unBiblical? 

9. Should the  Soc ia l  Gospel be introduced i n  a seminary 
c landes t ine ly  ( a s  defined)? 

10. Are f r e e  speech and a f r e e  p r e s s  t o  be abandoned t o  
p r o t e c t  the  in t roduc t ion  of Soc ia l  Gospel dogma, he re to fo re  
considered t o  be h e r e t i c a l ?  'C 

I f  the  members of a f a c u l t y  of a theo log ica l  seminary 
have a l ready plunged i n t o  t h e  promotion of the  Soc ia l  Gos- 
p e l ,  what a r e  t h e i r  answers t o  such re levan t  questions? 
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VI The Social Gospel Problem Cannot Be Evaded 

1. The S o c i a l  Gospel can be "accepted1' on any of  t h r e e  
bases ,  namely, ( a )  i ts  s k e p t i c a l  theology,  (b)  i ts  new 
e t h i c s ,  and ( c )  both.  The S o c i a l  Gospel can be " r e j e c t e d "  
on any of  t h r e e  bases ,  ( a )  i t s  s k e p t i c a l  theology,  (b)  i ts  
new e t h i c s ,  and ( c )  both.  

I n  p reced ing  pages  t h e  theology of  t h e  S o c i a l  Gospel 
has  been "neg lec t ed , "  a s  no t  immediately r e l e v a n t .  So l e  
a t t e n t i o n  has  been g iven  t o  t h e  e t h i c s  o f  t h e  S o c i a l  Gospel. 
T r a d i t i o n a l  C h r i s t i a n s  have o f t e n  r e j e c t e d  t h e  S o c i a l  Gos- 
p e l  because of  i ts  theology;  bu t  t hey  have not  always been 
e q u a l l y  p o s i t i v e  i n  r e j e c t i n g  t h e  e t h i c s  o f  t h e  S o c i a l  Gos- 
p e l .  I f  r e j e c t i o n  was adequa te ly  j u s t i f i e d  on t h e  b a s i s  
of  t h e  theology of t h e  S o c i a l  Gospel,  t hen  i t  was t a c i t l y  
cons ide red  t o  be unnecessary t o  work o u t  i n  d e t a i l  t h e  
r e a s o n s  f o r  r e j e c t i o n  a l s o  of t h e   ethics of t h e  S o c i a l  Gos- 
pe l .  

But h e r e  t h e  i s s u e  is  l i m i t e d  ( r e s t r i c t e d )  s o l e l y  t o  
t h e  e t h i c s  o f  t h e  S o c i a l  Gospel ;  that is t h e  i s s u e .  ( I t  
may become neces sa ry  t o  show i n  a  s e p a r a t e  a n a l y s i s  t h a t  
t h e  e t h i c s  o f  t h e  S o c i a l  Gospel n e c e s s a r i l y  c o n s t i t u t e  a  
s eed  bed f o r  i t s  s k e p t i c a l  theology;  i t  is  n o t  bad the -  
ology t h a t  b r i n g s  on bad e t h i c s ;  i n s t e a d  t h e  bad e t h i c s  
make t h e  bad theology of t h e  S o c i a l  Gospel an i nescapab le  
consequence.) The e s sence  of t h e  S o c i a l  Gospel i s  i ts 
e t h i c s .  I t  i s  h e r e  u n q u a l i f i e d l y  cha l l enged  t h a t  t h e  
r e a l l y  bad e t h i c s  of t h e  S o c i a l  Gospel a r e  a  good conse- 
quence of t h e  bad theology of t h e  S o c i a l  Gospel.  I n  t h i s  
a n a l y s i s ,  bo th  t h e  e t h i c s  and theology of  t h e  S o c i a l  Gos- 
p e l  a r e  r e j e c t e d .  

2. The problem of  t h e  e t h i c s  of  t h e  S o c i a l  Gospel w i l l  
undoubtedly be a l l e g e d  by many t o  be  a  s u b t l e  one. But 
wherein may t h a t  s u b t l e t y  be? How conve r t  t h e  problem from 
s u b t l e t y  (dnd consequent  confus ion)  t o  s i m p l i c i t y  (and con- 
sequent  c l a r i t y  and renewed f a i t h ) ?  Where a lmost  c e r t a i n l y  
must t h e  s o l u t i o n  be found? The answer t o  t h a t ,  i t  is be- 
l i e v e d ,  w i l l  be d i s cove red  t o  be inadequacy of t h e  d e f i n i -  

) t i o n  of  te rms ,  something which a lmost  always e x p l a i n s  f r u s -  
t r a t i n g  confus ion .  What are t h e  r e q u i s i t e  d e f i n i t i o n s ?  

3. I t  w i l l  be found f u t i l e ,  working a s  a  h i s t o r i a n  of  
r e l i g i o u s ,  ph i lo soph ic  and e t h i c a l  thought ,  t o  a p p e a l  t o  
g r e a t  and a n c i e n t  a u t h o r i t i e s ,  f o r  example, t o  appea l  t o  
John Calvin.  Calvin has  g iven  no ev idence  t h a t  he a n t i c i -  

I 
I p a t e d  those  modern e t h i c a l  d e f i n i t i o n s  which c o n s t i t u t e  t h e  
I cause  of our  p r e s e n t  e t h i c a l  confus ion  and bedevilment .  
1 To pose  a s  a  g r e a t  a u t h o r i t y  on Calv in  w i l l  be no h e l p  

whatever ,  b u t  on ly  pedanticism. 
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4. The s e v e r a l  r e a c t i o n s  t o  t h e  d i f f i c u l t i e s  c r e a t e d  
by t h e  new e t h i c s  o f  t h e  S o c i a l  Gospel may w e l l  bemuse 
those  who s i t  i n  t h e  pews. 

I s  i t  a n  answer, o r  is i t  a b e g u i l i n g  evas ion ,  t o  
r e a c t  t o  t h e  e t h i c s  o f  t h e  S o c i a l  Gospel by be- 
coming more vehemently "evange l i ca l "  ; s a l v a t i o n  
is by grace? 

Is i t  a n  answer, o r  i s  i t  a b e g u i l i n g  evas ion ,  t o  
r e a c t  t o  t h e  e t h i c s  o f  t h e  S o c i a l  Gospel by be- 
coming more vehemently dogmatic abou t  t h e  F ive  
P o i n t s  o f  Calvinism? 

Is it  an  answer, o r  is i t  se l f -dece iv ing ,  t o  r e a c t  
t o  t h e  enormous denominat ional  and p u b l i c  s i g n i f i -  
cance of  t h e  S o c i a l  Gospel problem by r e t r e a t i n g  
from r e a l  d i a logue  on t h a t  s u b j e c t  i n t o  p a r o c h i a l  
congrega t iona l  and p a s t o r a l  a c t i v i t i e s ,  i n  a  
s ense  weeding one ' s  own l i t t l e  f lower  garden ,  
whi le  t h e  B a t t l e  o f  Waterloo is  r a g i n g  nearby? 

O r  is t h e  e t h i c s  o f  t h e  S o c i a l  Gospel t h e  k ind  of  
a  problem t h a t  needs  t o  be met "head on,"  i n  
f o r t h r i g h t  c o n t r a d i c t i o n ?  

And should  a  r e a l  "dialogue" be undertaken? 
Should t h a t  d i a logue  b r i n g  forward every  r e l e v a n t  
d i a l e c t i c  and argument? And should  such endeavors  
be l i m i t e d  t o  any l i v i n g  i n d i v i d u a l ' s  p e t t y  mind, 
o r  should  they  draw on t h e  whole "bank of  know- 
ledgevt  c r e a t e d  by t h e  p redeces so r s  of t h e  men of  
t h i s  age? Should we become o r  remain detached 
from t h e  p a s t ;  o r  should  w e  be h e i r s  of  a l l  our  
p redeces so r s  who have worked thoroughly ;  s o  t h a t  
we can p a s s  on a  b e t t e r  h e r i t a g e  t o  our  descend- 
a n t s ?  

A s  t h e  cou r se  o f  e v e n t s  i n  t h e  C h r i s t i a n  
churches is un fo ld ing ,  t h e  q u e s t i o n  becomes 
inescapab le  whether what i s  aimed a t  i s  only  
t o  improve o r  reform t h e  church,  o r  whether i t  
is something f a r  more s e r i o u s ,  namely, t o  a l t e r  
t h e  whole i n h e r i t e d  s t r u c t u r e  s o  r a d i c a l l y  t h a t  
i t  is subver ted .  People doing t h i s  may no t  
unders tand  f u l l y  what t hey  a r e  doing. 
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NO CIVIL WAR I N  THE CAVE 
An Analysis Of Romanticist Ethics Among Calvinists or 

The Unconscious Combining Gf The Ultimate Ethical Premises of Communism 
With The Appearance And Label Of Calvinism. 

Th i s  book is a n  a n a l y s i s  of  how t h a t  phi losophy 
known a s  "Romanticism," stemming from Jean-Jacques 
Rousseau, ha s  begu i l ed  C h r i s t i a n  churches.  Romanti- 
cism h e r e  is a p h i l o s o p h i c  t e r m ,  and has  no th ing  t o  
do wi th  a l e g i t i m a t e  a r d e n t  emotion toward somebody 
o f  t h e  o p p o s i t e  sex .  

Romanticism is t h e  most d e s t r u c t i v e  phi losophy i n  
t h e  h i s t o r y  of mankind, f a r  more harmful ,  f o r  ex- 
ample, t han  Humanism. 

Adve r t i s ing  f o r  t h i s  book, NO CIVIL WAR I N  THE 
CAVE ( L i b e r t a r i a n  P r e s s ,  $1.00; f r e e  t o  orda ined  
clergymen),  h a s  been censored  -- r e f u s e d  by t h e  o f -  
f i c i a l  weekly of  t h e  denomination. Any a d v e r t i s i n g  
on t h i s  book shou ld  t h e r e f o r e  r e a d  t h e  e q u i v a l e n t  of  
"For Adul t s  Only." 

W e  quote  t h e  Foreword of  t h i s  book, and  t h e  l a s t  
anecdote  i n  i t :  

"Natrous chat have n o t  t h e  s e l f - g o v e r n i n g  f o r c e  of  
r e l i g i o n  wltnrrl  them a r e  unprepared f o r  freedom," 
a c c o r d i n g  t o  A r r x i s  De T o c q u e v i l l e  (1815-1859). 

The "se l f -govern ing  f o r c e  of  r e l i g i o n "  t o  which 
De T o c q u e v i l l e  r e f e r r e d  is what Denis  D i d e r o t  (1713- 
1784) ,  French  e n c y c l o p e d i s t ,  r e j e c t e d  as unwanted and 
u n d e s i r a b l e  C i v i l  War i n  t h e  Cave, t h a t  is, t h e  
s t r u g g l e  w i t h i n  each  man t o  a t t a i n  p e r s o n a l  m o r a l i t y  
and t o  c u r b  h i s  u n b r o t h e r l y  p r o p e n s i t i e s  toward h i s  - - 

f e 1 lows. 
The C i v i l  R i g h t s  Movement, seemingly p r o g r e s s i n g ,  

f a c e s  t h e  p r o s p e c t  o f  d e l a y  i f  n o t  e v e n t u a l  f a i l u r e  
because its l e a d e r s  and a l l i e s  a r e  n o t  b u i l d i n g  on 
t h e  u n i v e r s a l  p r i n c i p l e  o f  a C i v i l  War i n  t h e  Cave, 
b u t  i n s t e a d  r e l y  on Compassion. 

The p r o s p e c t  t h a t  clergymen w i l l  c o n t r i b u t e  e f f e c -  
t i v e l y  t o  e l e v a t i n g  a m i n o r i t y  group  is n u l l i f i e d  by 
t h e i r  e s p o u s a l  o f  c a r d i n a l  soc ia l i s t -communis t  doc- 
t r i n e s ,  b o t h  e r r o n e o u s ,  (1)  t h a t  LOVE is COMPASSION 
and (2) t h a t  SELFISHNESS is SIN. 

P a r a p h r a s i n g  De Tocquevi l le :  Members o f  any 
m i n o r i t y  f o r  whom a C i v i l  R i g h t s  Movement may be 
i n i t i a t e d  a r e  unprepared  f o r  genuine  e q u a l i t y  u n t i l  
t h e y  i n d i v i d u a l l y  espouse  t h e  p r i n c i p l e  of  C i v i l  War 
i n  t h e  Cave and  make p r o g r e s s  u n t i l  t h e i r  s e l f -  
d i s c i p l i n e  approximates  t h a t  o f  t h e  m a j o r i t y .  

There is one u n i v e r s a l  and i n e s c a p a b l e  s t a n d a r d  
by which a l l  men wi thout  any e x c e p t i o n  must be judged,  
namely, t h e i r  C i v i l  War i n  t h e  Cave, o r  t h e i r  s e l f -  
d i s c i  l i n i n g  m o r a l i t y .  No m i n o r i t y  can  e l e v a t e  
itsel?, o r  be he lped  by anyone, by i g n o r i n g  o r  r e j e c t -  
i n g  t h a t  s t a n d a r d .  (Continued - Over) 



And t h e  l a s t  anecdo te :  

A Charming I l l u s t r a t i o n  of Compassion 

I rv ing  Babbi t t  i n  ROUSSEAU AND ROMANTICISM, 
page 119, Meridian paperback, g i v e s  t h e  follow- 

! ing  example of t h e  emphasis of Victor  Hugo, 
French Romanticis t ,  on COMPASSION: 

... [ v i c t o r ]  Hugo indeed has perhaps 
c a r r i e d  t h e  new Evangel of sympathy 
a s  a  s u b s t i t u t e  f o r  a l l  the  o ther  
v i r t u e s  f a r t h e r  than anyone e l s e  and 
with fewer weak concessions t o  common 
sense.  

Su l tan  Murad, Hugo n a r r a t e s ,  was 
"sublime." (1) He had h i s  e i g h t  
b ro thers  s t r a n g l e d ,  (2) caused h i s  
uncle  t o  be sawn i n  two between two 
planks, (3) opened one a f t e r  t h e  o ther  
twelve ch i ld ren  t o  f i n d  a  s t o l e n  apple,  
(4) shed an ocean of blood and (5) 
"sabred t h e  world." 

One day while passing i n  f r o n t  of a  
butcher shop he saw a p i g  bleeding t o  
death,  tormented by f l i e s  and with t h e  
sun bea t ing  upon i ts  wound. Touched by 
p i t y ,  t h e  Su l tan  pushes the  p i g  i n t o  t h e  
shade with h i s  f o o t  and with an "enormous 
and superhuman gesture" d r i v e s  away t h e  
f l i e s .  

When Murad d i e s  the  p i g  appears  before 
t h e  Almighty, and, pleading f o r  him 
a g a i n s t  t h e  accusing hos t  of h i s  v ic t ims ,  
wins h i s  paraon. Moral: "a succored p ig  
outweighs a  world oppressed." 

There a r e  people i n  t h i s  age who preach a  
s i m i l a r  over-evaluation of compassion, without 
its having any connection with a  C i v i l  War i n  
t h e  Cave. 
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