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Chapter  I 

I Preface 

D i f f e r e n c e s  w i l l  remain i n  r e g a r d  t o  what c o n s t i t u t e s  
good e t h i c s .  Such d i f f e r e n c e s  w i l l  be about  what i s  
j u s t  o r  u n j u s t ;  honorable  o r  d i shonorab le ;  mean o r  mag- 
nanimous; good manners o r  bad;  k ind  o r  c r u e l ;  s o c i a l l y  
b e n e f i c i a l  o r  harmful .  

Th i s  ma i l i ng ,  which is t h e  t h i r d ,  r e f e r s  t o  methods 
which should  c o n t r i b u t e  t o  m i t i g a t i n g  d i f f e r e n c e s  i n  
e t h i c s ,  such  methods a s :  

That t h e r e  be an endeavor t o  be o b j e c t i v e  i n  
"approach" ; 

That t h e r e  be a  mood t o  be " s y s t e m a t i c a l l y  
a n a l y t i c a l "  ; 

That  t h e r e  be avoidance of  beginning  and ending  
a  d i s p u t e  w i th  t h e  use  of  mere c l i c h d s ;  

That t h e r e  always be a  probing  f o r  premises  
and e x p l o r i n g  them r a t h e r  t han  d i s p u t i n g  t h e  
conc lus ions  o n l y ;  

That  t h e r e  be awareness t h a t  " h a l t i n g  between 
two opin ions"  is probably  t h e  r e s u l t  o f  
i n t e l l e c t u a l  con fus ion ;  

That r e l a t e d  s c i e n c e s  can  be h e l p f u l ,  and 
should  be  c o n s u l t e d ;  

That many p r o p o s i t i o n s  a r e  dangerous because 
t hey  a r e  o v e r s t a t e d ,  and t h a t  t hey  become 
u s e f u l  when they  a r e  a p p r o p r i a t e l y  q u a l i f i e d ;  

That w a u t h o r i t i e s f '  a r e  n o t  t o  be used by quot-  
i n g  t h e i r  names, b u t  a r e  p r o p e r l y  u t i l i z e d  only  
by t h e  p r e s e n t a t i o n  of  t h e i r  demonst ra t ions ;  

That p o p u l a r i z e r s  of  i d e a s  may be most i n t e r e s t -  
i n g  and e d u c a t i o n a l ,  bu t  t h a t  they  may n o t  be 
t h e  r e a l  e x p e r t s ;  

That cause  and e f f e c t  should  n o t  be i n t e r -  
changed ; 

That e v e r y t h i n g  remains confused a s  long  a s  
terms a r e  n o t  de f ined ,  and t h a t  many d i sag ree -  
ments and d i s p u t e s  s'tem from t h e  absence  o f  
d e f i n i t i o n s ,  o r  from u n s k i l l f u l n e s s  i n  
fo rmula t ing  d e f i n i t i o n s  ; 
That t h e r e  a r e  no un ivoca l  terms i n  t h i s  world;  
t h a t  eve ry  term s u f f e r s  from be ing  more o r  
l e s s  equ ivoca l  (except  when d e f i n i t i o n s  a r e  
a b s t r a c t  a s  i n  geome t r i ca l  axioms) ; 
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13. That words a s  I t b ro the r ly  love" a r e  s o  ambiguous 
t h a t  t hey  a r e  p r a c t i c a l l y  u s e l e s s ;  

14. That t h e  "formtt of  e t h i c a l  p r o p o s i t i o n s  a f f e c t s  
t h e i r  u s e f u l n e s s ,  and t h a t  e t h i c a l  laws can 
b e t t e r  be nega t ive  than  p o s i t i v e ;  t h a t  t hose  
laws a r e  most h e l p f u l  and j u s t  which a r e  formu- 
l a t e d ,  "Thou s h a l t  not.. ,I1; and t h a t  laws which 
a r e  p o s i t i v e  a s ,  "Thou s h a l t  love  t h e  Lord, t hy  
God, w i th  a l l  t hy  h e a r t ,  s o u l  and mind," o r ,  
"Thou s h a l t  love  thy  neighbor a s  t h y s e l f , "  a r e  
r h e t o r i c a l  and a r e  ha rd ly  e n f o r c e a b l e  propos i -  
t ions .  

In  t h i s  m a i l i n g  -- a s  an  o v e r t u r e  t o  seek  a  rapproche-  
ment o r  r e c o n c i l i a t i o n  of e t h i c a l  views between men -- 
in formal  comments a r e  made on p rocedura l  m a t t e r s  i n  
o rde r  t o  a b a t e  e t h i c a l  d i f f e r e n c e s ,  and reduce  t h e  danger  
of  l o s s  o f  peace and i n c a p a b i l i t y  of  coopera t ion .  

I1 An Endeavor To Adopt Fruitful Approaches 
To Religious Problems in the 

Twentieth Century 

The p r e s t i g e  of  church l e a d e r s  and members i n  t h e  
l a t e s t  q u a r t e r  cen tu ry  has  changed: (1)  t o  i r r e l i g i o u s  
people ,  t h e  churches  appear  t o  have become l e s s  s i g n i f i -  
c a n t ;  ( 2 )  t o  s u p e r f i c i a l l y  r e l i g i o u s  f o l k ,  t h e  c l e r g y  
appear  t o  perform a  u s e f u l  f u n c t i o n  i n  r e g a r d  t o  bapt ism, 
marr iages  and b u r i a l s ;  and (3) t o  some devout  men, t h e  
c l e r g y  appear  t o  have become suspec t  o f  equ ivoca t ion ,  
of  sometimes p u b l i c l y  preaching  what is p r i v a t e l y  not  
s i n c e r e l y  he ld .  

Th i s  change i n  t h e  s t a n d i n g  of church f o l k  s tems 
l a r g e l y  from church members themselves,  some of  whom 
have d r i f t e d  i n t o  t h e  acceptance :  

1. Of r e v o l u t i o n a r y  e t h i c s ,  which a r e  more a rduous  
than  e v e r  b e f o r e ;  they l a b o r  under t h e  b e l i e f  t h a t  t h o s e  
new e t h i c s  a r e  s u p e r i o r  and a t t a i n a b l e ;  they a r e  not .  
E t h i c s  is  a  ma t t e r  of  r e l a t i o n s h i p s  of men t o  men; 

2. Of a  new cosmology, which is n o t  harmoniously 
r e l a t e d  t o  what s c i e n c e  has  been a b l e  t o  l e a r n  i n  r e g a r d  
t o  how t h e  world has  been p u t  t oge the r .  The b e s t  t o  be 
l e a r n e d  from s e c u l a r  thought  has  no t  been f u l l y  u t i l i z e d  
t o  i n t e r p r e t ,  b e t t e r  t han  t h e  p a s t  d i d ,  what appea r s  
always t o  have been a v a i l a b l e  i n  S c r i p t u r e ,  bu t  ha s  
through t h e  c e n t u r i e s  l a i n  dormant, o r  a t  b e s t  has  been 
i n t e r p r e t e d  i n  a  now out -da ted  way. Th i s  phase of  t h e  
cosmology problem is a  ma t t e r  of E e l a t i o n s h i p s  of  men 
t o  t h i n g s ;  and 
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3. Of a  d i f f e r e n t  t h e o l o g y ,  b a s e d  on s o m e t h i n g  l a t e r  
t h a n  t h e  l o n g  a c c e p t e d  " s p e c i f i c a t i o n s "  of  t h e  T r i n i t y  
and  o t h e r  t h e o l o g i c a l  d o c t r i n e s .  These  new i d e a s  s t e m  
from a  d i f f e r e n t  ' 9 t h e o r y  o f  ( t h e  o r i g i n  o f )  knowledge" 
and  a  d i f f e r e n t  d o c t r i n e  of  t h e  i n s p i r a t i o n  o f  S c r i p t u r e .  
The t h e o l o g i c a l  problem is  a p h a s e  o f  t h e  problem o f  t h e  
r e l a t i o n s h i p s  o f  men t o  God. -- 

I n  r e g a r d  t o  i t e m  number t h r e e ,  i f  t h e  writers o f  
S c r i p t u r e  were  s p e c i f i c a l l y  i n s p i r e d ,  t h a t  i n s p i r a t i o n  
c o u l d  h a r d l y  have  c o n s i s t e d  only i n  t h e i r  e x p l i c i t  formu- 
l a t i o n  o f  s u p e r i o r  t h e o l o g i c a l ,  e t h i c a l  a n d  c o s m o l o g i c a l  
i d e a s  f o r  t h e i r  own t i m e s  o n l y ,  b u t  must have c o n s i s t e d  
i n  p a r t  i n  t h e i r  h a v i n g  f o r m u l a t e d  t h o s e  i d e a s  w i t h o u t ,  
i n  many i f  n o t  a l l  ways,  f u l l y  r e a l i z i n g  what a  l a t e r  and  
a  more advanced  i n t e l l e c t u a l  w o r l d  would and  c o u l d  make 
o u t  o f  i t .  The a g e n t s  o f  r e v e l a t i o n  -- i f  a l l e g e d  
r e v e l a t i o n  was i n d e e d  R e v e l a t i o n  -- must have  s a i d  more 
t h a n  t h e y  u n d e r s t o o d  f u l l y  t h e m s e l v e s .  

I f  t w e n t i e t h  c e n t u r y  A.D. s o c i e t y  is  d i f f e r e n t  from 
f o u r t e e n t h  c e n t u r y  B.C. s o c i e t y  ( a n d  i t  i s ) ,  t h e n  t h e  
c r u c i a l  q u e s t i o n  a b o u t  t h e  i n s p i r a t i o n  o f  S c r i p t u r e  is 
r a i s e d  when t h e  q u e s t i o n  is a s k e d :  Can i t  be  demons t ra -  
t e d  t h a t  what a p p l i e d  t o  t h e  f o u r t e e n t h  c e n t u r y  B.C. is 
s t i l l  u n a l t e r a b l y  s u i t a b l e  f o r  t h e  l a t e  t w e n t i e t h  cen-  
t u r y  A.D.? A r e  t h e r e  u n r e c o g n i z e d  b u t  p o w e r f u l  r e a s o n s  
why t h e  l a w s  o f  Moses i n  t h e  Decalogue a p p l y  t o  o u r  day 
a n d  o u r  s i t u a t i o n  a s  much o r  even  more t h a n  i n  Moses 's  
day? 

T h i s  p u b l i c a t i o n  d o e s  n o t  c o n c e n t r a t e  on o l d  t h e o l o g -  
i c a l  q u e s t i o n s ,  b u t  on c u r r e n t  e t h i c a l  q u e s z i o n s :  

What is my o b l i g a t i o n  t o  my f e l l o w  man? 

Am I  my b r o t h e r ' s  keeper?  

I f  s o ,  i n  what s e n s e  o r  s e n s e s  am I my 
b r o t h e r  ' s keeper?  

I11 Have You Ever "Systematically Analyzed 
Every Important Ethical Problem"? 

The f o l l o w i n g  d e s c r i b e s  t h e  "approach" o f  a  famous 
s o c i a l  s c i e n t i s t :  

"The a u t h o r  o f  t h e  e s s a y s  a n d  a d d r e s s e s  p r e -  
s e n t e d  i n  t h i s  vo lume. . . i s  one o f  t h e  f o r e m o s t  
s c i e n t i s t s  o f  o u r  a g e .  I n s p i r e d  i n  h i s  e a r l y  
c a r e e r  by t h e  [ g r e a t ]  work o f  h i s  t e a c h e r s . . . h e  
h a s  i n  a  series o f  s c h o l a r l y  i n v e s t i g a t i o n s  



R e c o n c i l i a t i o n  I n  E t h i c s  

[ l ]  s y s t e m a t i c a l l y  ana lyzed  every  impor tan t  
problem [ i n  h i s  f i e l d ] ,  

[ 2 ]  c r i t i c a l l y  exploded i n v e t e r a t e  e r r o r s ,  
and 

13 ] s u b s t i t u t e d  sound i d e a s  f o r  d i s c a r d e d  
f a l l a c i e s . "  

We b e l i e v e  t h a t  a n  i d e n t i c a l  approach should  be made 
i n  " s y s t e m a t i c a l l y  ana lyz ing  eve ry  impor tan t  problem" 
i n  e t h i c s .  

I f  t h e r e  a r e  any " i n v e t e r a t e  e r r o r s "  i n  c u r r e n t l y  
accep ted  " C h r i s t i a n  m o r a l s v ~  o r  " C h r i s t i a n  e t h i c s  ," we 
b e l i e v e  t hose  e r r o r s  should  be " c r i t i c a l l y  exploded." 

F u r t h e r ,  w e  cons ide r  i t  a  moral  o b l i g a t i o n  n o t  t o  
c r i t i c i z e ,  explode  o r  r e j e c t  whatever is ( e x i s t s ) ,  with-  
o u t  be ing  c o n f i d e n t  t h a t  t h e r e  is a  d i f f e r e n t  i dea  which 
is s u r e l y  b e t t e r .  We a r e  no t  f o r  "change," b u t  f o r  
what is "be t t e r . "  

We r e j e c t  proposed means t o  ends ,  however qu i ck ly  
e f f e c t i v e  t h o s e  means may appea r ,  bu t  which a r e  not  con- 
duc ive  t o  t h e  e v e n t u a l  end sough t ,  namely, t h e  u n i v e r s a l  
we l f a r e  of a l l  men wi th  j u s t i c e ,  freedom and s e l f -  
r e s p e c t .  We r e j e c t  what is i l l o g i c a l ,  s e l f - d e f e a t i n g ,  
s e l f -dece iv ing ,  and i n  c o n f l i c t  w i th  t h e  n a t u r e  of c r e -  
a t i o n  and t h e  a n c i e n t  r e v e l a t i o n  o f  God. 

The immediate program is a s  fo l l ows :  (1) sys t ema t i -  
c a l l y  t o  ana lyze  t h e  S o c i a l  Gospel ( a s  i ts  burgeoning 
was d e s c r i b e d  i n  Mai l ing  Number Two) ; (2) t o  explode i ts  
i n v e t e r a t e  e r r o r s ;  and (3)  t o  o u t l i n e  a  b e t t e r  e t h i c  
t han  t h a t  of  t h e  S o c i a l  Gospel.  

IV Cain Became No Great Ethical Lawgiver When 
He Asked, "Am I My Brother's Keeper?" 

A f t e r  Cain had murdered Abel,  when be ing  ques t ioned  
he evaded answering by a s k i n g ,  "Am I my b r o t h e r ' s  
keeper?" 

God d i d  n o t  i n d i c a t e  whether Cain was h i s  b r o t h e r ' s  
keeper  o r  n o t ;  no r  d i d  H e  i n d i c a t e  t h e n  and t h e r e  what 
was t h e  p rope r  d e f i n i t i o n  of  " b r o t h e r l y  love.' '  

The on ly  s u b j e c t  under d i s c u s s i o n  was whether Cain 
might r i g h t f u l l y  murder Abel o u t  o f  j ea lousy .  O u t r i g h t  
murder i s  c e r t a i n l y  a  s u b j e c t  d i f f e r e n t  from t h e  modern 
problem o f  " b r o t h e r l y  love." 



Chapter  V 

The Cain v e r s i o n  of  h i s  encounter  w i th  Abel,  and 
any th ing  t h a t  l e g i t i m a t e l y  .can  be deduced from i t ,  
c o n t r i b u t e s  no th ing  t o  answer t h e  ques t ions :  Who is my 
"brother"? Am I  h i s  "keeper"? In  what s e n s e ,  i f  any ,  
am I  h i s  "keeper"? And i n  what s e n s e ,  i f  any,  am I  
no t  h i s  "keeper"? 

What Cain d i d  t o  Abel t eaches  no th ing  about  s teward-  
s h i p  o r  c h a r i t y  t o  a  f e l l o w  man; o r  about  e q u a l i t y  o r  
i n e q u a l i t y  i n  honors ,  income, a u t h o r i t y ,  comfor t?  p r e s -  
t i g e  o r  consumption. What is desc r ibed  i n  Genesis  4  is 
w o r t h l e s s  i n  s o l v i n g  modern economic problems, and t h e  
r e l a t i o n s h i p  of t h e  "haves" and t h e  "have nots . "  

Men shou ld  be r e l u c t a n t  t o  use a t  any t i m e  t h e  unde- 
f i n e d  term of  Cain, namely, "my b r o t h e r ' s  keeper." I n  
SOCIAL ACTION, HUNDRED NINETEEN Cain is no t  recognized  
i n  any way a s  a  worthy lawgiver .  

We t a k e  i t  t h a t  Cain i s  n o t  p u t  forward a s  an  ' 'author-  
i t y "  by any advocate  of t h e  S o c i a l  Gospel.  Who would 
d e c l a r e  t h a t  Cain made a  no t ab l e  c o n t r i b u t i o n  t o  t h e  
p r i n c i p l e s  unde r ly ing  t h e  S o c i a l  Gospel? 

Ca in ' s  metaphor ica l  t e r m ,  "my b r o t h e r ' s  keeperu  should  
no t  be used i n  s e r i o u s  d i s c u s s i o n s  of  t h e  r e l a t i o n s h i p s  
o f  men t o  men, wi thout  t h e r e  being t h e  s t r i c t e s t  d e f i n i -  
t i o n  of  t h e  t e r m .  

V The Christian Religion Should Re-Examine the 
Premises of Its Ethics, That Is, the 

Alternative Premises of Altruism and Individualism 

The i s s u e  i n  e t h i c s  d i v i d i n g  members of  modern churches  
is t h e  problem whether s o c i e t y  should  be founded on A l -  
t r u i s m  o r  Indiv idua l i sm.  Those te rms  a r e  n o t  much used 
i n  d i s c u s s i o n s  on e t h i c s  among r e l i g i o u s  f o l k .  

Wishing no t  t o  f avo r  o r  p r e j u d i c e  t h e  c a s e  f o r  e i t h e r  
A l t ru i sm o r  Ind iv idua l i sm,  w e  begin  w i th  d i c t i o n a r y  
d e f i n i t i o n s :  

a l t r u i s m :  devot ion  t o  t h e  i n t e r e s t  of o t h e r s ;  d i s -  
i n t e r e s t e d  benevolence;  opposed t o  egoism. 

i nd iv idua l i sm:  ...( 3) a  tendency o r  a t t i t u d e  i n  
r e l i g i o n ,  e t h i c s  o r  p o l i t i c s ,  f avo r ing  t h e  l i b e r t y  
o f  t h e  i n d i v i d u a l ;  opposed t o  s o c i a l i s m  and t o  
t h e o r e t i c  anarchism. (4)  Excess ive  s e l f - i n t e r e s t ;  
s e l f i s h n e s s .  

egoism: (1) t h e  d o c t r i n e  t h a t  t h e  supreme end of  
human conduct  i s  t h e  p e r f e c t i o n  and happiness  of  
t h e  ego, o r  s e l f ;  and t h a t  a l l  v i r t u e  c o n s i s t s  i n  
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t h e  p u r s u i t  of s e l f - i n t e r e s t .  (2) I n  l o o s e  usage,  
t h e  p a r t  o f  t h e  t heo ry  of p r a c t i c e  o r  conduct o r  
du ty  t h a t  h a s  r e f e r e n c e  t o  o n e s e l f ,  a s  d i s t i n g u i s h e d  
from a l t r u i s m .  

These d e f i n i t i o n s  a r e  taken  from Funk and Wagnalls Col- 
l e g e  S tandard  Dic t iona ry .  These d e f i n i t i o n s  a r e  n o t  
s o  d e t a i l e d  a s  c o n t r o v e r s i a l i s t s  may wish on t h e  i s s u e ,  
a l t r u i s m  v e r s u s  i nd iv idua l i sm,  b u t  t hey  s t a t e  t h e  g e n e r a l  
i s s u e  between a l t r u i s m  and egoism. 

Egoism, a s  t h e  antonym f o r  a l t r u i s m ,  has  a  p a r a l l e l  
term, namely, i nd iv idua l i sm,  which i n d i v i d u a l i s t s  p r e f e r  
(probably)  because egoism has  a  not -so-p leasant  connota- 
t i o n .  Ind iv idua l i sm is  i n  a  s ense  a euphemis t i c  term 
f o r  egoism. 

A s e r i o u s  s tudy  o f  a l t r u i s m  and ind iv idua l i sm w i l l  
r e q u i r e  c o n s i d e r a b l e  re f inement  i n  d e f i n i t i o n ,  and of  
more e x a c t  d e s c r i p t i o n  of a l t r u i s m  and of i nd iv idua l i sm.  

A "comprehensive and u n i v e r s a l l y  v a l i d  s o l u t i o n "  
should  be a t t empted  of  t h e  u n s e t t l e d  i s s u e  o f  Al t ru ism 
v e r s u s  Ind iv idua l i sm,  which c o n s t i t u t e s  t h e  e s sence  of  
t o d a y ' s  e t h i c a l  confus ion  and e r r o r .  

The S o c i a l  Gospel is a  champion of  a l t r u i s m ,  and 
condemns ind iv idua l i sm a s  s e l f i s h n e s s  and a s  an  unsound 
p r i n c i p l e  f o r  s o c i a l  o r g a n i z a t i o n .  But t h e  i s s u e  cannot  
f i n a l l y  be dec ided  on t h e  b a s i s  o f  a l t r u i s m  ( o r  t h e  
S o c i a l  Gospel) v e r s u s  i nd iv idua l i sm.  I n s t e a d ,  t h e  i s s u e  
must be dec ided  on what u n d e r l i e s  t h e  S o c i a l  Gospel and 
what u n d e r l i e s  i nd iv idua l i sm.  The unde r ly ing  p r i n c i p l e s  
o r  premises  a r e  d i f f e r e n t  and a r e  i r r e c o n c i l a b l e .  

When a  person  endeavors  t o  e v a l u a t e  a l t r u i s m  and 
ind iv idua l i sm,  he must c o n s i d e r  s e v e r a l  p r o p o s i t i o n s ,  
o r  p a i r s  o f  o p p o s i t e s ,  v i z . :  

Al t ru ism Ind iv idua l i sm 

1. A l t r u i s t i c  e t h i c s  1. I n d i v i d u a l i s t i c  e t h i c s  

2. C o l l e c t i v e ,  t r i b a l ,  2. Se l f - r ega rd ing  economics, 
s o c i a l i s t  economics, and maximum freedom 
c e n t r a l  p l ann ing ,  e t c .  

3. Unity (agreement and 3. Harmony ( d i f f e r e n c e s  
un i fo rmi ty ,  which a r e  wi thout  l o s s  of  coopera- 
no t  spontaneous  among t i o n ,  and wi th  g a i n s  
d i v e r s e  people)  o b t a i n a b l e  from d i v e r s i t y )  

In  few churches ,  and c e r t a i n l y  i n  none of  t h e  c r e e d s ,  
has  t h e  g r e a t  i s s u e  i n  modern s o c i e t y  -- a l t r u i s m  versus  
i n d i v i d u a l i s m  -- been answered d e f i n i t i v e l y .  

The problem h a s  been t r e a t e d  a s  n o n e x i s t e n t ;  o r  a s  
a l r e a d y  so lved :  o r  a s  c a s u a l l y  o r  e a s i l y  t o  be r e s o l v e d ;  
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o r  a s  a problem t o  be r e so lved  by t h e  mere i h t e n t i o n  of  
honesty o r  of  good w i l l ,  and a l audab le  emotion; o r  by 
g e n e r a l i z a t i o n s  and approximat ions ;  o r  by compromise 
between a l t r u i s m  and ind iv idua l i sm on a pragmatic  b a s i s  -- 
each  case  t o  be dec ided  on t h e  b a s i s  o f  t h e  ' lc ircumstances.w 

Creeds have concerned themselves wi th  t h e o l o g i e s ;  and 
a f u t u r e  l i f e  and s a l v a t i o n  o r  damnation; o r  sacraments .  
But no c reed  has  e x p l i c i t l y  gone on r e c o r d  i n  r ega rd  t o  
t h e  r e l a t i o n s h i p s  o f  men t o  men, i n  t h e  form of t h e i r  
o b l i g a t i o n s  t o  each o t h e r .  Where indeed is t h e r e  a n  
e x p l i c i t  s t a t emen t  on what one man owes t o  o t h e r s ,  and 
on what o t h e r s  owe t o  him? Where has  any c reed  answered 
without  equivocat ion  whether any man is h i s  b r o t h e r ' s  
keeper? (Apologies a r e  submit ted  f o r  u s ing  Ca in ' s  i n -  
f e l i c i t o u s  term:) 

Cain t a l k e d  e v a s i v e l y  about  t h a t .  But what man who 
came a f t e r  him answered t h e  ques t ion  i n  d e t a i l ?  Did 
Moses? I f  s o ,  what d i d  he say? Joshua? Samuel? David? 
Solomon? Which prophet ,  and i f  he had an  answer, what 
d i d  he say? Or Job? O r  Matthew, Mark, Luke, John, 
P e t e r ,  Pau l ,  Timothy, T i tu s?  

One answer, de r ived  from c a s u a l  and unorganized read-  
i n g  o f  S c r i p t u r e ,  is t h a t  t h e r e  should  be some a l t r u i s m  
and some indiv idual i sm.  I f  t h a t  is t h e  answer, when 
should  a l t r u i s m  be p r a c t i c e d  and when indiv idual i sm? 
And i n  what p ropor t ions?  Under what circumstances? 

I f  t h e  gene ra l  s t anda rd  of l i v i n g  i n  "underdeveloped 
c o u n t r i e s w  and among t h e  poorer  i n  developed c o u n t r i e s  
is today h2gher than  the  s t a n d a r d s  of l i v i n g  of Abraham, 
I s a a c  and Jacob,  o r  Moses o r  Joshua,  o r  of  David and 
Solomon, o r  of J e s u s  C h r i s t ,  o r  t h e  Apost les  -- then  what 
d i d  such a u t h o r i t i e s ,  when they a r e  pu t  forward a s  such,  
e x p l i c i t l y  o u t l i n e  a s  a guide f o r  s o c i a l  a c t i o n  i n  a n  
economy of which they d i d  not  have knowledge? I f  t h e  
s o c i a l  s t a n d a r d s  o f  t h e  men who have been mentioned were 
i n  f a c t  not  i n  conformity t o  p r e s e n t  l i v i n g  c o n d i t i o n s  
i n  Europe o r  North America, can those  men speak wi th  
conv ic t ion  and f i n a l i t y  cons ide r ing  t h a t  they lacked 
r e l e v a n t  e m p i r i c a l  knowledge of present-day s o c i e t y ?  

I f ,  n e v e r t h e l e s s ,  someone b e l i e v e s  t h a t  S c r i p t u r e  
s p e c i f i c a l l y  answers t h e  ques t ion  -- Which system o f  s o c i a l  
o r g a n i z a t i o n  is p r e f e r a b l e ?  -- and t h a t  t h e  answer is i n  
conformity wi th  a l t r u i s m ;  and i f  he a l s o  d e c l a r e s  t h a t  
he b e l i e v e s  t h a t  K a r l  Marx had t h e  r i g h t  answer(s)  (Marx 
was an a l t r u i s t  of  s o r t s ) ,  then  such a person  is i n  no- 
t o r i o u s  disagreement wi th  Marx. Marx d e t e s t e d  Hebrew- 
C h r i s t i a n  e t h i c s  and cons idered  t h e  Hebrew-Christian 
S c r i p t u r e s  t o  be immoral because they  propounded a n  
i n d i v i d u a l i s t i c  e t h i c .  How could  Marx be s o  d i s -  
s a t i s f i e d  wi th  Hebrew-Christian e t h i c s  i f  t h e  Hebrew- 
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C h r i s t i a n  S c r i p t u r e s  were indeed  a l t r u i s t i c ?  For a  l a t e  
twen t i e th -cen tu ry  man, o r  advoca t e s  of  t h e  S o c i a l  Gospel,  
t o  come forward now and s a y  t h a t  C h r i s t i a n  a l t r u i s m  and 
Marxian a l t r u i s m  a r e  r e l a t e d ,  is t o  make h imsel f  -- o r  
Marx -- appear  l ud i c rous .  Marx cons ide red  t h e  Hebrew- 
C h r i s t i a n  r e l i g i o n  t o  be immoral, j u s t  because he i n t e r -  
p r e t e d  i t  t o  be undoubtedly i n d i v i d u a l i s t i c ,  and n o t  
a l t r u i s t i c .  

A person  can ,  then ,  come t o  t h e  conc lus ion  t h a t  n e i t h e r  
Cain,  nor  Moses, nor  t h e  p rophe t s ,  nor  any N e w  Testament 
a u t h o r i t y ,  no r  any denominat ion,  nor  any c r eed ,  ha s  de- 
f i n e d  e x p l i c i t l y  how much a l t r u i s m  and how much i n d i v i d -  
ua l i sm we should  p r a c t i c e  i n  l a t e  t w e n t i e t h  cen tu ry  
s o c i e t y .  

I f  t h e  r e a d e r  t u r n s  from t h e  approach o f  t h e  t e a c h e r s  
of  C h r i s t i a n  m o r a l i t y  t o  t h e  approach of  p r a c t i t i o n e r s  
o f  t h e  s c i e n c e  o f  economics, he is e q u a l l y  i n  a  con fus ing  
s i t u a t i o n .  There is s o  much d i f f e r e n c e  of  op in ion  among 
economis ts  about  a  program f o r  s o c i a l  a c t i o n  t h a t  some- 
body can be quoted  e i t h e r  f o r  un l imi t ed  a l t r u i s m  o r  f o r  
un l imi t ed  ind iv idua l i sm,  o r  f o r  any th ing  i n  between. I t  
a l l  depends from which economist you e l e c t  t o  quote.  

Va r i e ty  o f  views on a l t r u i s m  o r  i nd iv idua l i sm is n o t  
t h e  only  problem when a  cho ice  must be made among econo- 
m i s t s .  Economists widely a c c e p t  t h e  i dea  t h a t  economics 
is r e a l l y  concerned wi th  means t o  a t t a i n  aims and ends ,  
and no t  wi th  t h e  ends  themselves.  

Economists,  a s  economis ts ,  t h e r e f o r e  should  exc lude  
from t h e i r  f i e l d  o f  c o n s i d e r a t i o n  p r e f e r e n c e  o r  d i s p r e f  - 
e rence  of s p e c i f i c  s o c i a l  ends.  When they  have a  s p e c i f i c  
o b j e c t i v e  i n  mind, t hey  should  admit  t h a t  t hey  speak a s  
"laymen" about  t h e  merits of  t h e  o b j e c t i v e s .  The c o r o l l a r y  
t o  t h a t  is t h a t  t h e  ends  of  economis ts  w i l l  n o t  be i n -  
t r i n s i c a l l y  b e t t e r  t han  t h e  ends  of  o t h e r s ,  bu t  presumably 
a n  economis t ' s  ends  a r e  more r e a d i l y  a t t a i n a b l e  by t h e  
s u i t a b l e  means which he a s  an  economist  may advocate ,  
depending of cou r se  on h i s  c a p a b i l i t y  a s  an e c o n o ~ i s t .  

That t hose  who came b e f o r e  us  (who never  could  have 
a n t i c i p a t e d  what t o d a y ' s  e x a c t  problems a r e )  d i d  not  
p r e d i c t  t h e  c i r cums tances  and p r o p h e t i c a l l y  p r e s c r i b e  
t h e  s o l u t i o n s ,  is no indic tment  of  them. We a l l  s t a n d  
on t h e i r  s h o u l d e r s  and should  do b e t t e r  t han  they  cou ld  
do. 

Nor s h a l l  we be a b l e  t o  s o l v e  t h e  problems of  t h e  
f u t u r e .  We do n o t  know t h o s e  problems. But w e  should  
become beglamored t o  coope ra t e  t o  s o l v e  p r e s e n t  problems 
wi thout  be ing  t o o  l a t e .  
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VI There Are No Other Options: Men Must Choose 
Either for a Contract Society or a 

Violent Society -- One or the Other! 

The term, c o n t r a c t  s o c i e t y ,  is not  i n  common use ,  and 
t h e  f i r s t  i n q u i r y  t h a t  w i l l  be made is: What i s  meant 
by t h e  term, a  c o n t r a c t  s o c i e t y ?  

I f  A owns a  c a r  and B does n o t ,  b u t  B wants a  c a r  
bad ly ,  t h e r e  a r e  two ways f o r  B t o  a c q u i r e  A ' s  c a r :  
(1)  B can  f o r c i b l y  t a k e  A ' s  c a r ,  and by f o r c i b l y  may 
even be meant k i l l i n g  him; or  by b e a t i n g  him i n t o  he lp-  
l e s s n e s s ;  o r  by t h r e a t e n i n g  him; (B can a l s o  o b t a i n  t h e  
c a r  by s t e a l t h y  t h e f t ,  o r  by f r a u d ,  n e i t h e r  of  which is 
e x a c t l y  v i o l e n t  bu t  has  a  s i m i l a r  consequence, namely, 
A l o s e s  h i s  c a r  a g a i n s t  h i s  w i l l ) .  O r  (2)  e l s e  A and 
B can peaceably and f e a r l e s s l y  a g r e e  t o  exchange A ' s  
c a r  on te rms  which they  cons ide r  t o  be mutua l ly  bene- 
f  i c i a l  . 

A s o c i e t y  which can be d e s c r i b e d  a s  v i o l e n t  i s  one 
i n  which a  man can  be v i o l e n t  -- i n  o r d e r  t o  g e t  what he 
wants  -- wi thou t  s i g n i f i c a n t  danger  t h a t  he w i l l  have t o  
be r e s p o n s i b l e  for ,  h i s  v io l ence .  A v i o l e n t  s o c i e t y  is  
one where p h y s i c a l  s t r e n g t h ,  o r  where a  weapon which g i v e s  
s t r e n g t h ,  is used. I t  is a  f a v o r a b l e  s o c i e t y  f o r  t h e  
s t r o n g ,  and a  bad s o c i e t y  f o r  t h e  weak. The widow and 
t h e  orphan,  t h e  young and t h e  o l d ,  t h e  f e e b l e  and t h e  
s i c k ,  w i l l  no t  p rospe r  o r  maybe even s u r v i v e  i n  a  v i o l e n t  
s o c i e t y .  

A nonfree  o r  c o e r c i v e  s o c i e t y  is ano the r  name f o r  a  
v i o l e n t  s o c i e t y ,  because coe rc ion ,  even when l e g a l  i n  
t h e  s e n s e  t h a t  t h e  laws permi t  i t ,  has  t h e  same conse- 
quence a s  open v i o l e n c e  o r  u n r e s t r a i n e d  t h r e a t s .  

A s o c i e t y  can r e j e c t  a  v i o l e n t  s o c i e t y ,  and can out law 
it. I f  a  s o c i e t y  does t h a t ,  i t  has  on ly  one o p t i o n  i n  
o r d e r  t o  accomplish a  nonv io l en t  s o c i e t y ,  and t h a t  o p t i o n  
is t o  e s t a b l i s h  a  c o n t r a c t  s o c i e t y .  

A c o n t r a c t  s o c i e t y  is one where t h e  members d e a l  w i th  
each  o t h e r ,  by mutual agreement ,  wi thout  v i o l e n c e  o r  
coe rc ion  and wi thout  t h r e a t s .  I f  t h e r e  is a  c a r  which 
is owned by one man and d e s i r e d  by o t h e r s ,  t h e  owner is 
s a f e  i n  h i s  pos ses s ion  u n l e s s  and u n t i l  one of  t h e  would- 
be buyers  o f f e r s  t h e  c a r  owner what is s u f f i c i e n t  t o  
induce him t o  sell .  Then t h e  ownership of  t h e  c a r  is 
changed by c o n t r a c t  -- and v o l u n t a r i l y  -- r a t h e r  t han  
by v i o l e n c e ,  t h e f t  o r  f raud .  

I n  a  c e r t a i n  s e n s e  t h e r e  is a l s o  "coercion" p r e s e n t  
i n  a  c o n t r a c t  s o c i e t y ,  namely, t h e  c o l l e c t i v e  s t r e n g t h  
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of t h a t  s o c i e t y  is organized  t o  r e s t r a i n  e i t h e r  t h e  
buyer o f  t h e  c a r  o r  t h e  seller of t h e  c a r  from having  
r e c o u r s e  t o  v i o l e n c e ,  coe rc ion  o r  t h r e a t s ,  o r  t h e f t  o r  
f r aud .  I n  o t h e r  words, i n  a  c o n t r a c t  s o c i e t y  t h e  non- 
obvious "coercion" t h a t  is o p e r a t i v e  is " the  law," 
which removes s t r e n g t h ,  t h e f t  and f r a u d  a s  cons ide ra -  
t i o n s  t h a t  de te rmine  whether t h e  ownership o f  t h e  c a r  
changes o r  no t .  

The re fo re ,  a  c o n t r a c t  s o c i e t y  r e q u i r e s  laws of  a  
c e r t a i n  k ind :  

They must f o r b i d  coe rc ion  and  v i o l e n c e ,  t h e f t  
and f r a u d ,  and have a p p r o p r i a t e  p e n a l t i e s  
( s a n c t i o n s ) .  

I n s t e a d  o f  p e r m i t t i n g  r e l i a n c e  on s t r e n g t h  and 
v i o l e n c e ,  t h e f t  and decep t ion ,  t h e  laws free 
t h e  members of  t h a t  s o c i e t y  from t h o s e  e v i l s .  
The aim o r  t h e  end of  t h e  law is maximum f r e e -  
dom t o  pe rmi t  t h e  e x e r c i s e  o f  i n d i v i d u a l  p r e f e r -  
ences ,  and t o  be s u b j e c t  on ly  t o  a  minimum o f  
c o n s t r a i n t .  

Everybody must be s u b j e c t  t o  such laws;  t h e r e  
may no t  be any e x c e p t i o n s  f o r  f avo rab ly  s i t u a -  
t e d  c l a s s e s ,  such  a s  t h e  r i c h  and educa ted ;  
nor  f o r  a r i s t o c r a t s ;  no r  f o r  o rgan ized  m i n o r i t i e s  
who by t h e i r  "o rgan iza t ion"  a c q u i r e  s p e c i a l  power 
and have a  powerful  c l o u t  and seek  (and may g e t )  
laws f a v o r a b l e  on ly  t o  t h e i r  own members -- a s  
unions  i n  r e g a r d  t o  s t r i k e s ,  o r  fa rmers  i n  r e g a r d  
t o  s u b s i d i e s ,  o r  businessmen i n  r e g a r d  t o  t a r i f f s .  

A l l  p u b l i c  o f f i c i a l s  must themselves be under 
such laws;  everybode  must be e q u a l l y  under t h e  
law, and t h e  law must no t  aim t o  bear  down on 
one pe r son  more t han  ano the r .  

The g r e a t e s t  law f o r  any " soc i e ty"  t o  a c q u i r e  is t h e  
law a g a i n s t  v i o l e n c e ,  and i n  f avo r  o f  a  c o n t r a c t  s o c i e t y  
a s  a  s u b s t i t u t e  f o r  v io l ence .  Every o t h e r  law f a l l s  i n t o  
r e l a t i v e  i n s i g n i f i c a n c e  compared wi th  t h a t .  

Laws promoting a  c o n t r a c t  s o c i e t y  a r e  common s e n s e ;  
a n c i e n t  s o c i e t i e s  t h a t  were good were c o n t r a c t  s o c i e t i e s .  
R e l i g i o u s  and n o n r e l i g i o u s  men should  suppor t  t h a t  k i n d  
of  s o c i a l  s t r u c t u r e  which bans v i o l e n c e  and promotes 
c o n t r a c t .  

R e f l e c t i o n  w i l l  immediately t e l l  a  r e l i g i o u s  man on 
which of t h e  Ten Commandments (Decalogue), espoused by 
bo th  t h e  Hebrew and C h r i s t i a n  r e l i g i o n s ,  a  c o n t r a c t  
s o c i e t y  is founded, namely, t h e  commandment, Thou s h a l t  
n o t  k i l l .  
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When t h e  Decalogue f o r b i d s  k i l l i n g ,  it does  no t  mean 
t h a t  one man can b e a t  ano the r  t o  w i t h i n  an  inch  of  d e a t h  
and then  s a y ,  " I  d i d  n o t  kill t h a t  f e l l ow ,  and t h e r e f o r e  
I  have n o t  s i n n e d ;  he i s  indeed p u l p  but  he is  s t i l l  
a l i v e  ." The Decalogue becomes f a r c i c a l  i f  t h e  S i x t h  
Commandment condemns k i l l i n g  on ly ,  and no t  l e s s e r  v io -  
l e n c e s ,  c o e r c i o n s ,  aqd t h r e a t s .  

The S o c i a l  Gospel is not  u n q u a l i f i e d l y  committed t o  
a  c o n t r a c t  s o c i e t y .  Leading advocates  of  t h e  S o c i a l  
Gospel f i n a l l y  op t  f o r  v io l ence .  Consider  a  well-known 
case.  Reinhold Niebuhr, who f a v o r s  t h e  S o c i a l  Gospel ,  
who has  a s  f i n e  "mental f u r n i t u r e "  a s  anyone, and who 
is an  impor tan t  t h e o r e t i c i a n  f o r  t h e  Na t iona l  Council  
of Churches, ha s  a s  t h e  t i t l e  of  one of  h i s  books, 
Moral Man and Immoral Soc i e ty .  That t i t l e  d e s i g n a t e s  
t h a t  s o c i e t y  may engage i n  coe rc ions ,  which would be 
immoral f o r  i n d i v i d u a l s ,  i n  o rde r  t o  promote a  s t r u c t u r e  
which t h e  S o c i a l  Gospel s e e k s  t o  e s t a b l i s h .  The theme 
of  t h e  book is t h a t  t h e  immora l i t i e s  of t h e  Russ ian  
r e v o l u t i o n  were j u s t i f i e d  i n  o r d e r  t o  e s t a b l i s h  a  S o c i a l  
Gospel s o c i e t y  i n  t h a t  count ry .  (Niebuhr has  been r e -  
p o r t e d  t o  have renounced a l l  h i s  p r ev ious  p u b l i c a t i o n s ,  
bu t  t h e r e  i s  no ev idence  t h a t  he has  renounced t h e  
premises  of  t h e  Socia 1 Gospel. ) 

Men s e p a r a t e  i n t o  two c a t e g o r i e s :  Those who favor  a  
c o n t r a c t  s o c i e t y  and those  who d e p a r t  from i t .  I f  a  
man is  f o r  t h e  S o c i a l  Gospel,  he w i l l  be d isposed  t o  be 
a g a i n s t  a  s o c i e t y  organized  on t h e  b a s i s  of  t h e  Decalogue, 
a l t hough  t h a t  may n o t  be obvious t o  him o r  t o  t hose  whom 
he i n f l u e n c e s .  

VII The Relationship Between Religion 
and Economics 

Rel ig ion  and r ea son  can  cover  d i f f e r e n t  f i e l d s ,  o r  
l ook  a t  d i f f e r e n t  e v e n t s  from d i f f e r e n t  v iewpoin ts ,  bu t  
t h e r e  must be some r e l a t i o n s h i p  -- a  r e l a t i o n s h i p  of 
c o m p a t i b i l i t y  between them -- o r  e l s e  t h e  uncomfortable 
a l t e r n a t i v e  conc lus ion  would seem t o  be t h a t  t h e r e  is 
more r e l a t i o n s h i p  between r e l i g i o n  and unreason ( i r -  
r a t i o n a l i t y )  than  t h e r e  is between r e l i g i o n  and reason .  

In  SOCIAL ACTION, HUNDRED NINETEEN r e l i g i o n  and 
r ea son  a r e  a p p r a i s e d  a s  f i t t i n g  w e l l  t o g e t h e r  w i th ,  
however, t h e  supplementary i dea  t h a t  r e l i g i o n  cove r s  
some s u b j e c t s  and i d e a s  on which r ea son  i t s e l f  and a l o n e ,  
by i ts  d e f i n i t i o n ,  cannot  speak.  C h r i s t i a n i t y  has  been 
hones t  about  t h a t ;  where i ts  t each ing  is no t  c l o s e l y  
r e l a t e d  t o  r e a s o n ,  C h r i s t i a n i t y  admi ts  i ts b a s i s  i s  a  
f a i t h .  
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Economics concerns i t s e l f  about  t h e  r e l a t i o n s h i p s  of  
men t o  t h i n g s  o r  goods. The r e l a t i o n s h i p s  of  men t o  
t h i n g s  and goods is  an teceden t  t o  t h e  r e l a t i o n s h i p s  of  
men t o  men. F u r t h e r ,  i t  is of a c u t e  importance t o  men 
what t h e i r  complex r e l a t i o n s h i p s  t o  t h i n g s  and goods a r e ;  
and what t hey  can do about  i t .  A man a lone  i n  t h e  world, 
wi thout  ano the r  human be ing  around (and who t h e r e f o r e  
cou ld  have no e t h i c a l  problems a t  a l l ) ,  can s t i l l  have 
t h e  g r a v e s t  economic problems, r e s u l t i n g  from t h e  s c a r c i -  
t i e s  t o  him i n d i v i d u a l l y  of  t h i n g s  t h a t  have va lue ,  which 
r e q u i r e  d i f f i c u l t  and wearying e f f o r t s  a t  product ion  and 
conserva t ion .  

Eugen von Bdhm-Bawerk (1851-1914), an  Aus t r i an  econo- 
m i s t ,  wrote  i n  h i s  e s say ,  "The Aus t r i an   economist^,'^ 
(Henr i e t t a  Leonard t r a n s l a t i o n  p r i n t e d  i n  THE ANNALS of 
t h e  American Academy of P o l i t i c a l  and S o c i a l  Sc ience ,  
P h i l a d e l p h i a ,  Pennsylvania ,  January  1891, pp. 361-384; 
and r e p r i n t e d  by s p e c i a l  permiss ion  i n  S h o r t e r  C l a s s i c s  
o f  Bdhm-Bawerk, L i b e r t a r i a n  P r e s s ,  South Holland,  I l l i n -  
o i s  60473, 1962) : 

"It  is  a  f a c t ,  however, t h a t  t h e  r e l a t i o n  o f  men 
t o  goods is by no means s o  s imple  and uniform. 
The modern theo ry  of  f i n a l  u t i l i t y  i n  its a p p l i c a -  
t i o n  t o  c o s t  o f  p roduc t ion ,  complementary goods, 
e t c . ,  shows t h a t  t h e  r e l a t i o n  between our  well-being 
and goods is capab le  o f  c o u n t l e s s  deg rees ,  and a l l  
t h e s e  degrees  e x e r t  a  f o r c e  i n  our  e f f o r t s  t o  ob- 
t a i n  goods by exchange wi th  o t h e r s .  Here yawns t h e  
g r e a t  and f a t a l  chasm i n  t h e  c l a s s i c a l  t heo ry  [of  
economics, o f  Adam Smith, David Ricardo ,  and o t h e r s ] ;  
i t  a t t e m p t s  t o  show how we pursue  our i n t e r e s t s  i n  
r e l a t i o n  t o  goods i n  o p p o s i t i o n  t o  o t h e r  men wi thout  
thoroughly unders tanding  t h e  i n t e r e s t  i t s e l f  [of  
each  person  i n  goods]. N a t u r a l l y  t h e  a t t e m p t s  a t  
exp lana t ion  a r e  i ncohe ren t .  The two p rocesses  of  
exp lana t ion  must f i t  t o g e t h e r  l i k e  t h e  two cog- 
wheels of a  machine. But a s  t h e  c l a s s i c a l  econo- 
m i s t s  had no idea  what t h e  shape and cogging of 
t h e  f i r s t  wheel [ t h e  r e l a t i o n s h i p s  of men t o  goods] 
should  be ,  of  course  they  could  not  g i v e  t o  t h e  
second wheel [ t h e  r e l a t i o n s h i p s  o f  men t o  men] a  
proper  c o n s t i t u t i o n .  Thus, beyond a  c e r t a i n  depth ,  
a l l  t h e i r  exp lana t ions  [of  Smith, Ricardo  and o t h e r  
c l a s s i c i s t s  i n  economics] degene ra t e  i n t o  a  few 
gene ra l  commonplaces, and t h e s e  a r e  f a l l a c i o u s  i n  
t h e i r  gene ra l i za t ion . "  

Master c a t e g o r i e s  i n  t h e  h i s t o r y  o f  economic theo ry  
a r e  t h e s e  t h r e e :  

F i r s t ,  t h e  e r a  i n  which what is known a s  C l a s s i c a l  
economics f l o u r i s h e d  (beginning  c.1776);  v i z . ,  t h e  
e r a  of Adam Smith, David Ricardo  and o t h e r s .  
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Second, t h e  e r a  of a l t r u i s t  o r  s o c i a l i s t  economics 
which reached  its z e n i t h  i n  t h e  t ime of  K a r l  Marx 
(beginning  c.1867) and h i s  succes so r s .  The economics 
of  t h e  S o c i a l  Gospel is founded on S o c i a l i s t  econ- 
omics, 

Th i rd ,  t h e  e r a  of  t h e  N e o c l a s s i c i s t s  (c.1871) begin-  
n ing  wi th  Menger, Jevons and Walras -- t h e  men who 
refounded C l a s s i c a l  economics, and who thoroughly  
d i s c r e d i t e d  S o c i a l i s t  economics; t h e  founders  were 
fo l lowed by Bdhm-Bawerk, Ludwig von Mises, and o t h e r s  
(SOCIAL ACTION, HUNDRED NINETEEN is Neoc la s s i ca l . )  

The S o c i a l  Gospel,  a s  a  s o r t  o f  a t t e m p t  a t  "Chr i s t i an"  
economics, i n  t h e  form of  a  mixture  of  e t h i c s  ( t h e  r e l a -  
t i o n s h i p s  o f  men t o  men) w i th  economics ( t h e  r e l a t i o n s h i p s  
of  men t o  goods) ,  h a s  moved t h e  s p e c i f i c  s u b j e c t  of 
e t h i c s  f u r t h e r  toward t h e  t e r r a i n  of  t h e  r e l a t i o n s h i p s  
of  men t o  goods, and t h e r e f o r e  i n  t h e  d i r e c t i o n  o f  econ- 
omics. But t h e  doing  of  t h a t  r e q u i r e s  t h a t  whatever econ- 
omics c o r r e c t l y  t e a c h e s  i n  r e g a r d  t o  t h e  r e l a t i o n s h i p s  of  
men t o  goods must f i r s t  be cons ide red  thoroughly  i n  t h e  
r e l a t i o n s h i p s  of  one man t o  goods be fo re  under tak ing  t o  
speak  d e f i n i t i v e l y  of  t h e  r e l a t i o n s h i p s  of  many men t o  
goods, l e t  a l o n e  t h e  a l l  men t o  a l l  goods s i t u a t i o n .  

To be  q u a l i f i e d  a s  a  t e a c h e r  i n  e t h i c s  i n  t h i s  modern 
age ,  a  p r o f e s s o r  should  no t  be i gno ran t  of  tl ie complex 
and nonobvious a s p e c t s  of  t h e  r e l a t i o n s h i p s  of  men t o  
t h i n g s  o r  goods, a s  Bdhm-Bawerk wrote  i n  what has  been 
quoted,  namely, t h a t  none shou ld  a t t empt  " t o  show how we 
pursue  our  i n t e r e s t s  i n  r e l a t i o n  t o  goods i n  o p p o s i t i o n  
t o  o t h e r  men wi thout  thoroughly  unders tanding  t h e  
l a n t e c e d e n t l  i n t e r e s t  i t s e l f  [of  men i n  goodsJM (empha- 
sis added).  

On t h a t  premise ,  p r o f e s s o r s  a t  a  t h e o l o g i c a l  seminary,  
who a r e  now t e a c h i n g  t h e  S o c i a l  Gospel ( s e e  Mail ing 
Number Two), would be expec ted  t o  have q u a l i f i e d  them- 
s e l v e s  a s  economis ts  ( a s  w e l l  a s  t heo log ians ) .  Bdhm- 
Bawerk a l l e g e s  t h a t  t h a t  a lways is  an  arduous  t a s k .  

The n a t u r e  o f  t h e  s c i e n c e  of  economics was d e s c r i b e d  
i n  a  r e a d i l y  unders tood  manner one hundred twenty y e a r s  
ago  by a Frenchman named F rgd6r i c  B a s t i a t  (1801-1850). 
Because h i s  d e s c r i p t i o n  is admirably s imp le ,  w e  s h a l l  
quote  him. The q u o t a t i o n  is from S e l e c t e d  Essays  on 
P o l i t i c a l  Economy, t r a n s l a t i o n  from t h e  French by Seymour 
Cain,  e d i t e d  by George B. de  Huezar, pub l i shed  by The 
Foundation For Economic Educat ion ,  Inc. ,  I rvington-on- 
Hudson, New York 10533, copyr igh ted  i n  1964 by Wil l iam 
Volker Fund, Burlingame, C a l i f o r n i a .  Th i s  q u o t a t i o n  may 
seem somewhat s t i l t e d  t o  a n  American, b u t  t h e  i d e a s  a r e  
f  undamenta 1 and v a l u a b l e  : 
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What Is Seen and What Is Not 
Seen' 

In the economic sphere an act, a habit, an institution, a law 
produces not only one effect, but a series of effects. Of these ef- 
fects, the first alone is immediate; it appears simultaneously with 
its cause; i t  is seen. The other effects emerge only subsequently; 
they are not seen; we are fortunate if we foresee them. 

There is only one difference between a bad economist and a 
good one: the bad economist confines himself to the visible ef- 
fect; the good economist takes into account both the effect that 
can be seen and those effects that must be foreseen. 

Yet this difference is tremendous; for it almost always happens 
that when the immediate consequence is favorable, the later con- 
sequences are disastrous, and vice versa. Whence it follows that 
the bad economist pursues a small present good that will be fol- 
lowed by a great evil to come, while the good economist pursues 
a great good to come, at the risk of a small present evil, 

The same thing, of course, is true of health and morals. Often, 
the sweeter the first fruit of a habit, the more bitter are its later 
fruits: for example, debauchery, sloth, prodigality. When a man 
is impressed by the effect that is seen and has not yet learned to 
discern the effects that are not seen, he indulges in deplorable 
habits, not only through natural inclination, but deliberately. 

This explains man's necessarily painful education. Ignorance 
surrounds him at his cradle; therefore, he regulates his acts ac- 
cording to their first consequences, the only ones that, in his in- 
fancy, he can see. I t  is only after a long time that he learns to take 
account of the  other^.^ Two very different masters teach him this 
lesson: experience and foresight. Experience teaches efficaciously 
but brutally. I t  instructs us in all the effects of an act by making 
us feel them, and we cannot fail to learn eventually, from having 
been burned ourselves, that fire burns. I should prefer, in so far 

1. [This pamphlet, published in July. 1850, is the last that Bastiat wrote. It 
had been promised to the public for more than a year. Its publication 
had been delayed because the author had lost the manuscript when he 
moved his household from the rue de Choiseul to the rue d'Algen. After 
a long and fruitless search, he decided to rewrite his work entirely, and 
chose as the principal basis of his demonstrations some speeches recently 
delivered in the National Assembly. When this task was finished, he re- 
proached himaclf with having been too serious, threw the second manu- 
script into thtdre, and wrote the one which we reprint.-EDITOR.] 

2. [See chap. 10 of Economic Harmonies.-EDITOR.] 
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as possible, to replace this rude teacher with one more gentle: 
foresight. For that reason I shall investigate the consequences of 
several economic phenomena, contrasting those that are seen with 
those that are not seen. 

1 .  T h e  Broken Window 

Have you ever been witness to the fury of that solid citizen, 
James Goodfellow,* when his incorrigible son has happened to 
break a pane of glass? If you have been present at this spectacle, 
certainly you must also have observed that the onlookers, even if 
there are as many as thirty of them, seem with one accord to offer 
the unfortunate owner the selfsame consolation: "It's an ill wind 
that blows nobody some good. Such accidents keep industry go- 
ing. Everybody has to make a living. What would become of the 
glaziers if no one ever broke a window?" 

Now, this formula of condolence contains a whole theory that 
it is a good idea for us to expose, flagrante delicto, in this very 
simple case, since it is exactly the same as that which, unfortu- 
nately, underlies most of our economic institutions. 

Suppose that it will cost six francs to repair the damage. If you 
mean that the accident gives six francs' worth of encouragement 
to the aforesaid industry, I agree. I do not contest it in any way; 
your reasoning is correct. The glazier will come, do his job, re- 
ceive six francs, congratulate himself, and bless in his heart the 
careless child. That is what is seen. 

But if, by way of deduction, you conclude, as happens only too 
often, that it is good to break windows, that it helps to circulate 
money, that it results in encouraging industry in general, I am 
obliged to cry out: That will never do! Your theory stops at what 
is seen. It does not take account of what is not seen. 

It is not seen that, since our citizen has spent six francs for one 
thing, he will not be able to spend them for another. I t  is not seen 
that if he had not had a windowpane to replace, he would have 
replaced, for example, his worn-out shoes or added another book 
to his library. In brief, he would have put his six francs to some 
use or other for which he will not now have them. 

Let us next consider industry in general. The window having 
been broken, the glass industry gets six francs' worth of encourage- 
ment; that is what is seen. 

[In French, Jacques Bonhomme, used like "John Bull" in English to represeat the 
practical, responsible, unassuming average ~~~.-TRAN~LAToR.]  
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If the window had not been broken, the shoe industry (or some 
other) would have received six francs' worth of encouragement; 
that is what is not seen. 

And if we were to take into consideration what is not seen, be- 
cause it is a negative factor, as well as what is seen, because it is a 
positive factor, we should understand that there is no benefit to 
industry in general or to national employment as a whole, whether 
windows are broken or not broken. 

Now let us consider James Goodfellow. 
On the first hypothesis, that of the broken window, he spends 

six francs and has, neither more nor less than before, the enjoy- 
ment of one window. 

On the second, that in which the accident did not happen, he 
would have spent six francs for new shoes and would have had 
the enjoyment of a pair of shoes as well as of a window. 

Now, if James Goodfellow is part of society, we must conclude 
that society, considering its labors and its enjoyments, has lost the 
value of the broken window. 

From which, by generalizing, we arrive at this unexpected 
conclusion: "Society loses the value of objects unnecessarily de- 
stroyed," and at this aphorism, which will make the hair of the 
protectionists stand on end: "To break, to destroy, to dissipate 
is not to encourage national employment," or more briefly: "De- 
struction is not profitable." 

What will the Moniteur industriel * say to this, or the disciples 
of the estimable M. de Saint-Chamans,t who has calculated with 
such precision what industry would gain from the burning of 
Paris, because of the houses that would have to be rebuilt? 

I am sorry to upset his ingenious calculations, especially since 
their spirit has passed into our legislation. But I beg him to be- 
gin them again, entering what is not seen in the ledger beside 
what is seen. 

The reader must apply himself to observe that there are not 
only two people, but three, in the little drama that I have pre- 

[Newspaper ot the Committee for the Defense of Domestic Industry, a pmtection- 
ist o~~~~~z~~~o~.-TMNsuToR.] 

t [Auguste, Vicomte de Saint -Chamam (17774861). Deputy and Councillor of State 
under the Restoration, protectionist and upholder of the balance of trade. His cele- 
brated stand on the "obstacle" here quoted by Bastiat comes from his Nouvel essai 
sur la sichcsse des nations, 1824. This work was later (1852) incorporated in his 
Traitd d'dconomie ~o~~~~~u~.-TR.~NsLAToR.]  
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sented. The one, James Goodfellow, represents the consumer, re- 
duced by destruction to one enjoyment instead of two. The other, 
under the figure of the glazier, shows us the producer whose in- 
dustry the accident encourages. The third is the shoemaker (or 
any other manufacturer) whose industry is correspondingly dis- 
couraged by the same cause. It  is this third person who is always 
in the shadow, and who, personifying what is not seen, is an es- 
sential element of the problem. I t  is he who makes us understand 
how absurd it is to see a profit in destruction. It  is he who will 
soon teach us that it is equally absurd to see a profit in trade re- 
striction, which is, after all, nothing more nor less than partial de- 
struction. So, if you get to the bottom of all the arguments ad- 
vanced in favor of restrictionist measures, you will find only a 
paraphrase of that common cliche: "What would become of the 
glaziers if no one ever broke any windows? 

B a s t i a t ,  i n  what has  been quoted,  is e x p l i c i t  on 
what is t h e  proper  func t ion  of  a good economist ,  namely, 
t o  s e e  n o t , o n l y  obvious e f f e c t s  o f  a deed, but  t h e  E- 
obvious and f u t u r e  e f f e c t s .  I f  t h a t  i s  t h e  f u n c t i o n  o f  
economists  and t h e  purpose o f  t h e i r  s c i e n c e ,  should  no t  
economics be "d ra f t ed"  by theo log ians  t o  c o n t r i b u t e  
impor t an t ly  t o  t h e  e t h i c s  of  C h r i s t i a n i t y ?  

This  i s  e s p e c i a l l y  t r u e  when i t  is  i n s i s t e d  t h a t  
C h r i s t i a n  e t h i c s  should  be normative and a u t h o r i t a t i v e  
i n  r e g a r d  t o  t h e  r e l a t i o n s h i p s  o f  men t o  th ings .  That is 
e x a c t l y  what t h e  S o c i a l  Gospel proposes  t o  do -- t o  
l e g i s l a t e  and be c o e r c i v e  r e g a r d i n g  t h e  r e l a t i o n s h i p s  of  
men t o  t h i n g s  and goods. 

The S o c i a l  Gospel,  i n  a s e n s e ,  e n l a r g e s  t h e  f i e l d  of  
e t h i c s ;  i t  s a y s :  Because e t h i c s  p e r t a i n s  t o  t h e  r e l a -  
t i o n s h i p s  of  men t o  men, then  w e  w i l l  e n l a r g e  t h e  f i e l d  
t o  i nc lude  t h e  r e l a t i o n s h i p s  of  men t o  t h i n g s ,  because 
t h e  r e l a t i o n s h i p s  of men t o  t h i n g s  admi t t ed ly  compl ica te  
t h e  r e l a t i o n s h i p s  o f  men t o  men. And s o  economics must 
a t  l e a s t  be cons idered  t o  be a s c i e n c e  supplementary 
t o  e t h i c s .  

We b e l i e v e  t h a t  B a s t i a t  submits  impor tant  i d e a s ,  t o  

I w i t :  

I 1. There a r e  bo th  good and bad economics. 

2. The l e s s -mer i to r ious  economics r easons  r a t h e r  
much from f i r s t  and obvious phenomena i n  t h e  r e l a t i o n s h i p s  
of  men t o  t h i n g s  and goods, and d e r i v a t i v e l y  of t h e  
r e l a t i o n s h i p s  of  men t o  each o t h e r ;  t h e  more-meri torious 
economics endeavors t o  t a k e  a longer  view and seeks  t o  
f o r e s e e  consequences which a r e  hidden and delayed.  
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To t h o s e  p r o p o s i t i o n s ,  w e  add t h e  i dea  t h a t  t h e  long 
view of  t r u s t w o r t h y  economics ought  n a t u r a l l y  t o  a g r e e  
w i th  any e t h i c s  t h a t  l a y s  c l a im  t o  "d iv ine"  o r i g i n ,  
because t h e  Almighty must s u r e l y  t a k e  e f f e c t s  i n t o  
c o n s i d e r a t i o n  -- t h e  de layed  and nonobvious e f f e c t s  a s  
w e l l  a s  e a r l y  and obvious e f f e c t s .  

VIII Selfishness May Be Sin, But 
Not Necessarily 

Two men, one of  them young, were f i n i s h i n g  having  
c o f f e e  t o g e t h e r .  

The younger man was v igo rous ly  defending  h i s  r e g u l a r  
emphasis i n  sermons and p u b l i c  p r a y e r s ,  t h a t  " s e l f i s h n e s s  
is s in ."  He i n d i c a t e d  t h a t  he had l e a r n e d  thcrt p r i n c i p l e  
i n  c o l l e g e  and seminary and t h a t  he accep ted  i t  a s  t r u t h ;  
eve ry  man, he s a i d ,  must under take  t o  be t h e  keeper  of  
a l l  o t h e r  men; such ,  he i n s i s t e d ,  was t h e  qu in t e s sence  
of  " b r o t h e r l y  l o v e , " , a c c o r d i n g  t o  Hebrew-Christian e t h i c s .  
I n  t h e  modern world,  he d e c l a r e d ,  t h e  p reva l ence  of  s e l f -  
i s h n e s s  was ev idence  o f  t h e  absence  o f  b r o t h e r l y  love .  

The o t h e r  man, i r r i t a t e d ,  answered: " S e l f i s h n e s s  is 
n o t  s i n ,  whenever t h e  p u r s u i t  o f  s e l f i s h n e s s  i nvo lves  
n e i t h e r  v i o l e n c e ,  no r  f r a u d ,  nor  t h e f t .  I t  i s  s p e c i f i c -  
a l l y  only t h e  d i sobed ience  t o  t h e  Decalogue t h a t  is s i n  -- 
such  a s  v i o l e n c e ,  coe rc ion ,  decep t ion ,  and a l i e n a t i o n  o f  
w i f e  and goods. You i n  e f f e c t  t h i n k  and s a y  t h a t  t h e  
mere p u r s u i t  of what a  person  p r e f e r s  more t o  what he 
p r e f e r s  l e s s  makes s e l f i s h n e s s  bad. 

"Where does  S c r i p t u r e  d e c l a r e  t h a t  p r e f e r r i n g  some- 
t h i n g  more compared wi th  p r e f e r r i n g  something l e s s  i s  
SIN? Nothing i n  S c r i p t u r e  d e c l a r e s  such a  ' p i o u s 1  and 
n e c e s s a r i l y  u n n a t u r a l  (and e v e n t u a l l y  always h y p o c r i t i c a l )  
p r o p o s i t i o n .  To t each  broadly  t h a t  a l l  s e l f i s h n e s s  is 
s i n  is t o  be s o  r i d i c u l o u s  t h a t  t h e  C h r i s t i a n  r e l i g i o n  
becomes l e g i t i m a t e l y  an  o b j e c t  of  u n i v e r s a l  d e r i s i o n .  

"But an i n d i v i d u a l ' s  p u r s u i t  of o b j e c t i v e s  which is 
implemented by v i o l a t i o n  of  t h e  Second Table of  t h e  Law -- 
t h a t  is indeed  SIN. Your ~ o s i t i o n .  s ir .  is immeasurablv 
broader  t han  t h a t ,  namely,- f o r  y o u ' s e l f i s h n e s s  i t s e l f  is 
sin, r a t h e r  t han  t h e  wrong way t o  pursue  s e l f - r e g a r d i n g  
and s e l f - e v a l u a t e d  i n t e r e s t s . "  

The two men g o t  up t o  l eave .  The speaker  r e p e a t e d  
h imse l f :  " S e l f i s h n e s s  i s  s i n  when and only  when you 
implement your s e l f i s h n e s s  by d i sobed ience  t o  t h e  Deca- 
logue o f  Moses; no p u r s u i t  o f  what you p r e f e r  more t o  
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what you p r e f e r  l e s s  is i n t r i n s i c a l l y  s i n .  A l l  s e l f i s h -  
n e s s  is, I  we l l  know, s i n  f o r  a  s o c i a l i s t  a s  you a r e ;  
whereas only  some s e l f i s h n e s s  i s  s i n  f o r  a  C a l v i n i s t  a s  
I  am." 

IX The Social Gospel and Religious Intellectuals 

The p r o s p e r i t y  of  t h e  S o c i a l  Gospel has  shown t h a t  
t h e r e  a r e  open s p o t s  i n  t h e  de fenses  of t h e  Gospel. 
Spokesmen f o r  t h e  Gospel,  i f  t hey  were no t  i n  t h e  r u t  of  
T r a d i t i o n a l i s m ,  would have c racked  down on t h e  S o c i a l  
Gospel w i th  power and conv ic t i on .  

That some denominat ions have an expe r i ence  wi th  t h e  
S o c i a l  Gospel a t  t h i s  l a t e  d a t e  and i n  a  v i r u l e n t  form 
i s  evidence  t h a t  they  have been l i v i n g  a  s h e l t e r e d  o r  
an i s o l a t e d  l i f e ;  o r  a  l i f e  t h a t  ha s  been p a t e n t l y  i n  
t h e  r e a r  of  i n t e l l e c t u a l  change. I t  w i l l  be h e l p f u l  t o  
unders tand  how t h e  S o c i a l  Gospel is c u r r e n t l y  overwhelm- 
i n g  one s t a i d  denominatian. 

1. There a r e  t h e  masses of  mankind, of which most 
men, i n c l u d i n g  t h i s  w r i t e r ,  a r e  members. 

2 .  There a r e ,  s econd ly ,  t h e  o r i g i n a l  t h i n k e r s ,  t h e  
r e a l  e x p e r t s ,  t h e  few i n d i v i d u a l s  who make a  genuine 
c o n t r i b u t i o n  t o  new knowledge. Of ten ,  t h e s e  men a r e  
s o l i t a r y  r e s e a r c h e r s  and t h i n k e r s  who make s a c r i f i c e s  of 
m a t e r i a l  rewards i n  t h e i r  s e a r c h  f o r  t r u t h  and knowledge. 
The i r  chances of  fame a r e  g r e a t e r  a f t e r  t h e i r  l i f e t i m e  
than  du r ing  i t .  

3. There is a l s o  an impor tan t  t h i r d  ca t ego ry ,  above 
t h e  masses, bu t  d i s p a r a t e  from t h e  o r i g i n a l  t h i n k e r s ,  
Men i n  t h i s  ca t ego ry  have been known i n  t h e  p a s t  a s  
i n t e l l i g e n t s i a ,  bu t  p r e s e n t l y  t hey  a r e  known a s  i n t e l -  
l e c t u a l s .  They a r e  t h e  people  who r e a l l y  i n f l u e n c e ,  by 
t h e i r  e x t r a o r d i n a r y  communication s k i l l s ,  what t h e  
masses t h i n k ;  and a l s o  what t h e  o r i g i n a l  t h i n k e r s  t h i n k  
o u t s i d e  t h e  f i e l d  of t h e i r  own s p e c i a l t y .  

The i n t e l l e c t u a l s  a r e  d e a l e r s  i n  secondhand i d e a s ;  
they  do no t  t h i n k  t h e  new i d e a s  o r  do t h e  r e s e a r c h  them- 
s e l v e s ;  b u t  they  a r e  s o  i n t e l l i g e n t  t h a t  they  can  under- 
s t a n d  what t h e  o r i g i n a l  t h i n k e r s  a r e  s ay ing ,  and they  
p o p u l a r i z e  t hose  new i d e a s  o r  f i n d i n g s .  I n  a  s e n s e ,  
they  a r e  "junk d e a l e r s "  i n  i d e a s ,  because t h e i r  m a t e r i a l  
is secondhand, o r  i f  you wish t o  change t h e  f i g u r e  of 
speech,  they  a r e  who le sa l e r s  o r  * r e t a i l e r s  of  i d e a s  
"manufacturedw by somebody e l s e ;  o r  i n  s t i l l  ano the r  
metaphor, t hey  a r e  a d v e r t i s i n g  a g e n t s  f o r  t h e  i d e a s  of  
o r i g i n a l  t h i n k e r s .  
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The f u t u r e  of  eve ry  church is determined,  no t  i n  a  
s h o r t  span of  t ime by i ts  g r e a t e s t  men, bu t  by its 
i n t e l l e c t u a l s ,  t h e  men who s o r t  ou t  new i d e a s  and who 
promote some among them. 

A seminary may have some o r i g i n a l  t h i n k e r  w i th  a  
powerful  mind. He may no t  be a  good l e c t u r e r  o r  popular  
w i th  t h e  s t u d e n t s ;  bu t  h i s  e v e n t u a l  fame is l i k e l y  t o  
l a s t  long.  I n  t h e  same seminary o t h e r  f a c u l t y  members 
may be i n t e l l e c t u a l s ,  perhaps  t h e  b e s t  l e c t u r e r s  and most 
h igh ly  honored members i n  t h e  denomination. 

The S o c i a l  Gospel is a l r e a d y  t h r e e - q u a r t e r s  of  a  
cen tu ry  o ld .  The S o c i a l  Gospel,  coming now i n  t h e  1970s 
i n t o  a  denominat ion,  w i l l  t h e r e f o r e  be coming i n  t h i s  
i n s t a n c e  v i a  i n t e l l e c t u a l s  and n o t  through o r i g i n a l  
t h i n k e r s .  

S o c i a l  Gospel i n t e l l e c t u a l s ,  a s  i n t e l l e c t u a l s  have 
been d e f i n e d ,  have c e r t a i n  c h a r a c t e r i s t i c s :  

1. They seek  p o p u l a r i t y :  t h e y  aim t o  p a r t i c i p a t e  i n  
t h e  "wave o f  t h e  fu tu re . "  They have a  l i k i n g  f o r  i d e a s  
which i n  t h e  c u r r e n t  environment can r e a d i l y  be promoted. 
The S o c i a l  Gospel has  p a r a l l e l  t r e n d s  i n  t h e  s e c u l a r  
world, and r e l i g i o u s  i n t e l l e c t u a l s  s eek  t o  combine t h e  
t r e n d s  i n t o  a  s t r o n g  combinat ion of  s t r a n d s .  

2. What i n t e l l e c t u a l s  know about  t h e  s u b j e c t s  t hey  
promote may n o t  be e x t e n s i v e .  Key i t ems  i n  t h e  S o c i a l  
Gospel now be ing  t augh t  i n  a  seminary ( s e e  Mai l ing  Num- 
be r  Two, pages  4 and fo l lowing)  a r e :  " r a c i a l  d i s c r imina -  
t i o n ,  j u v e n i l e  de l inquency  and r i s i n g  cr ime r a t e , "  
which a r e  a l l  s u b j e c t s  on which t h e o l o g i a n s  have a t  b e s t  
secondhand knowledge; " a i r  p o l l u t i o n ,  water  p o l l u t i o n ,  
e r o s i o n ,  d e f o r e s t a t i o n , "  on which t h e o l o g i c a l  p r o f e s s o r s  
w i l l  o r d i n a r i l y  know even l e s s ;  and then  t h e r e  a r e  
"racism, o l d  v e r s u s  young, p r o g r e s s i v e  v e r s u s  conserva-  
t i v e ,  t h o s e  who f a v o r  change v e r s u s  t h o s e  who f avo r  t h e  
s t a t u s  quo," r e g a r d i n g  which t h e o l o g i c a l  knowledge w i l l  
h a rd ly  be h e l p f u l ;  and "problems invo lv ing  s e x  and t h e  
fami ly :  t h e  s e x u a l  r e v o l u t i o n ,  t h e  ris-i-ng d i v o r c e  r a t e ,  
a b o r t i o n  and i l l e g i t i m a c y w  -- now i n  a  t h e o l o g i c a l  
f a c u l t y ,  who would be t h e  r e a l  e x p e r t s ,  t h e  o r i g i n a l  
t h i n k e r s  on t h e s e  s u b j e c t s ?  And then  t h e  "use of  drugs ,  
problems involved  i n  n a t i o n a l  and i n t e r n a t i o n a l  a f f a i r s :  
c i v i l  r i g h t s ,  gun c o n t r o l ,  p o l i t i c a l  c o r r u p t i o n ,  war, 
t h e  d r a f t ,  c o n s c i e n t i o u s  o b j e c t o r s ,  disarmament, over-  
popu la t i on  and famine ." I t  is somewhat improbable t h a t  
t h e o l o g i a n s  would be " o r i g i n a l  t h inke r s "  on t h e s e  sub- 
j e c t s .  

3. I t  is no t  neces sa ry  f o r  an  i n t e l l e c t u a l  t o  be a  
r e a l  e x p e r t  i n  i d e a s  i n  o r d e r  t o  perform h i s  f u n c t i o n  
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i n  s o c i e t y  e x c e l l e n t l y .  The q u a l i f i c a t i o n s  of  an  i n t e l -  
l e c t u a l  c o n s i s t  p r i n c i p a l l y  i n  h i s  mastery o f  r h e t o r i c ,  
o r  h i s  speaking  and w r i t i n g  c a p a b i l i t y ,  and t h e  wide 
r ange  of s u b j e c t s  on which he can t a l k  o r  write f a c i l e l y .  
H e  does  no t  need t o  be a  man who is even r e l a t i v e l y  e a r l y  
i n  f i n d i n g  new and popular  i d e a s ;  he can be l a t e ,  a s  i s  
t r u e  i n  t h e  s i t u a t i o n  c i t e d  i n  Mai l ing  Number Two. 

4. A s u c c e s s f u l  i n t e l l e c t u a l  avo ids  c u r r e n t l y  
unpopular i deas .  H e  espouses  what is " i n  t h e  a i r , "  and 
what is " fa sh ionab le .  SOCIAL ACTION. HUNDRED NINETEEN 
is i t s e l f ,  by d e f i n i t i o n ,  a  d e a l e r  i n  secondhand i d e a s  -- 
w e  have no o r i g i n a l  t hough t s  -- but  t h i s  p u b l i c a t i o n  does  
n o t  q u a l i f y  a s  an i n t e l l e c t u a l  i n  t h e  sponso r sh ip  of  
popu la r  i d e a s ;  i t  is sponsor ing  unpopular  i deas .  

5. I n t e l l e c t u a l s  a r e  temperamental ly f i c k l e .  When 
c o n s e r v a t i v e s  a r e  i n  c o n t r o l ,  t hey  out-do t h e  conserva-  
t i v e s .  Soon, t h e r e a f t e r ,  when l i b e r a l  i d e a s  seem t o  be 
a c c e p t a b l e ,  i t  is amazing what an  about - face  i n t e l l e c t u a l s  
make . 

6. A t y p i c a l  i n t e l l e c t u a l  w i l l  be s en t imen ta l .  He 
w i l l  be generous and magnanimous; d i s c i p l i n e  he w i l l  s u s -  
pec t  of  be ing  unloving.  

7 .  I n t e l l e c t u a l s  a r e  i n s t i n c t i v e l y  d i s s a t i s f i e d  w i t h  
what is. They want something b e t t e r ,  a  noteworthy m e r i t  
on t h e i r  p a r t ;  t h e  world does need improvement. But 
t h e i r  means of  improvement may be means no t  e f f e c t i v e  
f o r  t h e  ends  t hey  have i n  mind; on t h i s  t hey  may no t  be 
a c c u r a t e .  

8. I n t e l l e c t u a l s  a r e  t h e  n a t u r a l  t e a c h e r s  o f  t h e  
young. The young a r e  i d e a l i s t i c ;  they  l i s t e n  b e t t e r  t o  
t h e  c r i t i c s  of  whatever e x i s t s  t han  t o  t h e  de fende r s  
of  t h e  s t a t u s  quo. The young p r e f e r  t h e  v i s i o n a r i e s ,  
whether i t  be on p o l l u t i o n ,  gun c o n t r o l ,  o r  a b o r t i o n .  

9. I n t e l l e c t u a l s  t e n d  t o  c l o s e  r a n k s  i n  de fense  of 
r a d i c a l s .  The r a d i c a l s  may invo lve  t h e  i n t e l l e c t u a l s  
i n  t r o u b l e ,  b u t  t h e  r a d i c a l s  c o n s t i t u t e  a  s h e l t e r  f o r  
t h e  i n t e l l e c t u a l s ;  a  more moderate s t a n c e  of  an  i n t e l -  
l e c t u a l  i s  more e a s i l y  defended when some r a d i c a l  ha s  
taken  an  even s t r o n g e r  s t and .  The most s t e a d f a s t  suppor t  
r a d i c a l s  r e c e i v e  w i l l  come from i n t e l l e c t u a l s .  

10. I t  i s  t h e  i n t e l l e c t u a l s  who l e a d  t h e  world from 
one extreme t o  t h e  next .  They a r e  no t  c a u t i o u s  t h i n k e r s .  
Many changes i n  h i s t o r y , . p r o f e s s e d l y  good, have been 
brought  on by powerful  d i c t a t o r s  o r  by c l e v e r  i n -  
t e l l e c t u a l s ,  bu t  what they  have b u i l t  has  decayed 
because it was overdone. 
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One i n t e l l e c t u a l  i s  more i n f l u e n t i a l  t han  a  thousand 
of  t h e  masses ( t h e  g r a s s  r o o t s  f o l k )  i n  t h e  s t r u g g l e  
between i d e a s .  

X The Cart Before the Horse, or the Use of 
"Love" to Explain the Decalogue 

Does love  e x p l a i n  t h e  Decalogue;  o r  does  t h e  Decalogue 
e x p l a i n  love? (The love  r e f e r r e d  t o  i s  t h e  s c r i p t u r a l  
n o t i o n  of  b r o t h e r l y  o r  ne ighbor ly  l ove  -- to " love  t h e  
neighbor a s  y o u r s e l f " ;  n o t  s e x u a l  a t t r a c t i o n . )  

This  problem was a l r e a d y  c l e a r l y  s t a t e d  i n  Old Tes ta -  
ment t imes.  I n  t h e  t ime o f  J e s u s  C h r i s t  t h e  problem had 
a  new vogue, and S c r i b e s  and P h a r i s e e s  asked  C h r i s t  what 
" b r o t h e r l y  love" was. C h r i s t  answered by quo t ing  t h e  
Law, which he t hen  summarized (no t  a s  an e x p l a n a t i o n )  by 
s a y i n g  (Matthew 22:37-40): 

I1Thou s h a l t  l o v e  t h e  Lord thy  God wi th  a l l  t hy  
h e a r t ,  w i th  a l l  t hy  s o u l ,  and wi th  a l l  t hy  mind. 

"This  is t h e  f i r s t  and g r e a t  commandment. 

"And t h e  second is l i k e  unto  i t ,  Thou s h a l t  l o v e  
thy  neighbor a s  t h y s e l f .  

"On t h e s e  two commandments hang a l l  t h e  law and 
t h e  prophets ."  

SOCIAL ACTION, HUNDRED NINETEEN ho lds  t h a t  t h e  law 
e x p l a i n s  l o v e ;  i t  b e l i e v e s  t h a t  t h e  wexp lana t ion f f  cannot  
be M e  o t h e r  way around. (See t h e  nex t  mail ing.)  

The word, l ove ,  must be exp la ined  somehow; a s  a  sound 
i t  is a  mere a i r  v i b r a t i o n  coming o u t  between a  p e r s o n ' s  
t e e t h ;  i t  " t e l l s "  no th ing  e x p l i c i t l y .  But i f  t h e  Deca- 
logue  is what coun t s ,  t hen  "love7' can a c q u i r e  d e f i n i t i v e  
meaning. 

A s  a  man d e f i n e s  " love ,"  s o  he w i l l  be a  proponent  
of  t h e  S o c i a l  Gospel,  o r  an  opponent.  I t  should  be shown 
t h a t  t h e  d e f i n i t i o n  of  "love" i n  t h e  S o c i a l  Gospel is 
i n c o n s i s t e n t  w i th  Old Testament o r  New Testament d e f i n i -  
t i o n s  o f  love .  

Whoever w i l l  n o t  c a r e f u l l y  d e f i n e  " b r o t h e r l y  love" 
acco rd ing  t o  both  Old and New Testaments  w i l l  have d i f f i -  
c u l t y  t o  escape  t h e  morass o f  t h e  S o c i a l  Gospel.  



Chapter XI 

XI What Should LAW Be? 

In  a  h i s t o r i c a l  novel ,  The Gamester by Rafae l  
S a b a t i n i ,  about  John Law, adven tu re r  and economist ,  a  
h igh  French o f f i c i a l  i s  made t o  say :  

"There a r e  no laws t o  permi t  anyth ing .  Laws a r e  
made only  t o  p r o h i b i t .  A s  a  lawyer, Monsieur 
l e  P r e s i d e n t ,  you should  know tha t . "  [ ~ m p h a s i s  
added. ] 

That fundamental idea  has  f o r  c e n t u r i e s  and i n  a l l  
k inds  of c i rcumstances  been more o r  l e s s  c l e a r l y  "sensed,"  
i f  not  genuinely understood.  

Good laws p r o h i b i t  what is exper ienced  t o  be e v i l .  
The r e s t  is o r  should  be l e f t  f r e e .  ii man should  be 
pe rmi t t ed  t o  be f r e e  r ega rd ing  how good he w i l l  be. No 
good s o c i e t y  can be l a x  o r  f a i l  t o  en fo rce  any law f o r -  
b idding  e v i l ,  a s  laws a g a i n s t  v i o l e n c e ,  t h e f t  and f r a u d ;  
but  no good s o c i e t y  can s p e c i f y  how much an  i n d i v i d u a l  
man should  be compelled t o  engage i n  "doing good.'I 

The denomination of  which t h e  w r i t e r  i s  a  member 
d e c l a r e s  t h a t  d i s c i p l i n e  is one of  t h e  ha l lmarks  of  a  
t r u e  church. H i s t o r i c a l l y ,  t h i s  denomination has  d i s c i -  
p l i n e d  v i o l e n c e ,  a d u l t e r y ,  t h e f t ,  fa l sehood -- o v e r t  
deeds a g a i n s t  t h e  Decalogue. 

But t h i s  denomination does not  d i s c i p l i n e  a  member 
f o r  not  doing enough 'Tgood." 

The church has  a  quota system f o r  v a r i o u s  denomina- 
t i o n a l  causes .  But t h e  Synod (General  Assembly) has  
r epea ted ly  dec ided  t h a t  i t  should  not  endeavor t o  en fo rce  
those  quotas  a g a i n s t  C la s ses  (a C l a s s i s  is a  r e g i o n a l  
assembly).  Nor may a  C l a s s i s  en fo rce  t h e  quota a g a i n s t  
a  s p e c i f i c  congreaa t i o n .  Nor may a  congregat ion  en fo rce  
t h e  quota a g a i n s t  an  i n d i v i d u a l  member. In  s h o r t ,  i n  
t h i s  denomqnation a  member may p rope r ly  be d i s c i p l i n e d  
f o r  doing s p e c i f i e d  e v i l s ,  bu t  he is  no t  d i s c i p l i n e d  f a r  
n o t  being "good enough." To en fo rce  " t o  be good enough" 
is  t o  toy  wi th  tyranny.  The denomination has  been t o o  
wise t o  a t t empt  i t .  

S i m i l a r l y ,  t h e  denomination has  avoided sumptuary 
laws. I t  has no en fo rceab le  d i s c i p l i n e  a g a i n s t  card-  
p l ay ing ,  t h e a t e r  a t t endance ,  and dancing. The denomi- 
n a t i o n  has  warned s t r o n g l y  and even s t r i d e n t l y  a g a i n s t  
t hose  p r a c t i c e s ,  but  i s  most r e l u c t a n t  t o  under take  
d i s c i p l i n e .  

These p o l i c i e s  a r e  founded on a  fundamental d i s t i n c -  
t i o n  a l r e a d y  i n d i c a t e d  i n  t h e  foregoing  quo ta t ion  from 
The Gamester, t o  w i t :  To permi t  something i s  not  a  
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proper  s u b j e c t  f o r  l e g i s l a t i o n ;  laws should  be made 
only t o  p r o h i b i t ;  e v e r y t h i n g  e l s e  should  be l e f t  a l o n e  
t o  be v o l u n t a r y  and "free."  

One d i s t i n c t i o n  between t h e  H i s t o r i c  Gospel and t h e  
S o c i a l  Gospel i s  t h a t  t h e  H i s t o r i c  Gospel r e s t r i c t s  i t -  
s e l f  t o  p r o h i b i t i o n s ,  b u t  t h a t  t h e  S o c i a l  Gospel ex t ends  
i ts  e t h i c a l  t e a c h i n g s  t o  making t h e  doing  of v a r i o u s  
k i n d s  o f  p o s i t i v e  good compulsory. 

S c r i p t u r e  f o r b i d s  t h e  doing o f  e v i l ,  and urges  -- but  
does no more t han  urge -- t h e  doing of  p o s i t i v e  good. 
The Apos t le  Pau l  made t h a t  d i s t i n c t i o n  i n  h i s  E p i s t l e  
t o  t h e  G a l a t i o n s ,  i n  Chapter  5 .  He u rges  t h e  " p o s i t i v e "  
v i r t u e s .  He w r i t e s  i n  v e r s e s  19 through 23 (quoted from 
t h e  New Eng l i sh  B i b l e ) :  

"Anyone can s e e  t h e  k ind  of  behavior  t h a t  be- 
l ongs  t o  t h e  lower n a t u r e :  f o r n i c a t i o n ,  impur i ty ,  
and indecency;  i d o l a t r y  and s o r c e r y ;  q u a r r e l s ,  a  
c o n t e n t i o u s  temper,  envy,  f i t s  o f  r a g e ,  s e l f i s h  
ambi t i on ,  d i s s e n s i o n s ,  p a r t y  i n t r i g u e s  and j e a l -  
o u s i e s ;  d r i n k i n g  bou t s ,  o r g i e s ,  and t h e  l i k e .  I  
warn you, a s  I  warned you be fo re ,  t h a t  t h o s e  who 
behave i n  such ways w i l l  never  i n h e r i t  t h e  king-  
dom of  God.  he^ w i l l  be d i s c i p l i n e d  o u t  of i t  
by God Himself .  ] 

"But t h e  h a r v e s t  of t h e  s p i r i t  i s  [ t h e  p o s i t i v e  
v i r t u e s  o f ]  l ove ,  peace ,  p a t i e n c e ,  k indness ,  good- 
n e s s ,  f i d e l i t y ,  g e n t l e n e s s  and s e l f - c o n t r o l . "  

And then  Paul  adds  t h e  s i g n i f i c a n t  words: 

"There is  no law d e a l i n g  wi th  [compell ing ? ]  
such t h i n g s  a s  these ."  [ ~ m ~ h a s i s  added. ] 

That is t o  s a y :  You cannot  r e q u i r e  ( i . e . ,  e x e r c i s e  
d i s c i p l i n e  t o  c o n s t r a i n  people  t o )  l l l ove ,  peace ,  e t c  . I 1  

by law. We a r e  admonished t o  do good; w e  a r e  chas tened  
by t h e  Lord t o  do more good; we a r e  t augh t  t o  do w e l l ;  
b u t  we a r e  n o t  fo rced  i n  t h e  C h r i s t i a n  r e l i g i o n  t o  "do 
p o s i t i v e  good." Deeds i n  t h e  " p o s i t i v e  good" ca t ego ry  
a r e  ornaments  t o  C h r i s t i a n s ;  bu t  how much p o s i t i v e  good 
t o  do is a m a t t e r  of  C h r i s t i a n  l i b e r t y .  

The S o c i a l  Gospel s h i f t s  t h e  emphasis;  i t  proposes  to 
make t h e  doing  o f  a  p o s i t i v e  good o b l i g a t o r y  and d i s c i -  
p l i n a r y .  The H i s t o r i c  Gospel has  t h e  c o n t r a r y  emphasis: 
You must be born a g a i n ;  you must have a  new w i l l  t o  obey 
t h e  commandments of  God; a s  f o r  " p o s i t i v e  goodf1 i t  u rges  
t h a t  upon you i n  s ea son  and o u t  o f  s ea son ,  bu t  it au tho r -  
i z e s  no o t h e r  man o r  i n s t i t u t i o n  t o  s p e c i f y  how much o f  
a  p o s i t i v e  good you must do. 



Chapter  X I 1  5 1  

That  d i s t i n c t i o n  may n o t  appear  t o  be fundamental  o r  
even  s i g n i f i c a n t ,  bu t  i t  w i l l  be shown i n  l a t e r  i s s u e s  
t h a t  it is c r u c i a l  t o  t h e  maintenance of B i b l i c a l  e t h i c s  
and a sound s o c i a l  system. 

That r e q u i r i n g  t h e  doing  of p o s i t i v e  good may appear  
t o  be m e r i t o r i o u s  is  no t  d i s p u t e d ;  t h e  r e b u t t a l  i n  
SOCIAL ACTION, HUNDRED NINETEEN w i l l  be t h a t  i t  is  sanc-  
t imonious,  t y r a n n i c a l ,  f e c k l e s s  and contrary-to-purpose.  
The use o f  such  a means, namely, compell ing t h e  doing  of  
positive good, is n o t  s u i t e d  t o  t h e  aim -- t h e  end -- of  
having  a "good soc i e ty . "  

XI1 What Saves? 

The C h r i s t i a n  church has  been much preoccupied  about  
people  "be ing  saved." 

Here a r e  t h r e e  answers g iven:  

1. Men a r e  t o  be saved  by t h e i r  i n d i v i d u a l  "good 
works"; o r ,  

2. Men a r e  t o  be saved  by t h e  "grace" of  God; o r ,  

3. Men a r e  t o  be saved  by be ing  provided  wi th  a 
b e t t e r  environment. 

There may be some ove r l app ing ,  b u t  t h e s e  a r e  t h r e e  d i f -  
f e r e n t  r e l i g i o n s .  

I f  you b e l i e v e  i n  a r e l i g i o n  o f  "works," you look  t o  
y o u r s e l f  f o r  improvement. 

I f  you b e l i e v e  i n  a r e l i g i o n  o f  "grace ,"  you look  t o  
a m i r a c l e  of God t o  r e s c u e  you. 

I f  you b e l i e v e  i n  t h e  S o c i a l  Gospel ,  you r e l y  on 
o t h e r s  t o  s ave  you 

(1)  c o l l e c t i v e l y ,  by laws which compel o t h e r s  
t o  work f o r  you; o r  

(2)  i n d i v i d u a l l y ,  by c h a r i t y  t h a t  is  vo lun ta ry .  

Th i s  b e t t e r  environment way may be viewed a s  t h e  i d e a l ;  
i t  is h e r e  and now; and you do no t  need t o  d i s c i p l i n e  
o r  e x e r t  y o u r s e l f ;  o t h e r s  a r e  t o  do t h a t ;  nor  do you 
need "grace. " 

I t  may be p o s s i b l e  t o  p a i r  "good works" and Tvgrace"  
i n  some manner; b u t  t h e  " b e t t e r  environment" way is 
t o o  d i f f e r e n t  t o  be s y n t h e t i c a l l y  usable .  

The premises  -- works, g r a c e ,  environment -- on 
which hopes a r e  b u i l t  f o r  a b e t t e r  s o c i e t y ,  and a n  
e v e n t u a l  good f u t u r e ,  a r e  o f  r e a l  importance.  
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XI11 Summary 

In  t h e  fo rego ing ,  what is it  t h a t  has  been recommended 
a s  e f f e c t i v e  methods f o r  modernizing t h e  approach t o  
s o l u t i o n s  of  r e l i g i o u s  problems i n  t h e  l a t e  t w e n t i e t h  
century?  

The answers (merely i l l u s t r a t i v e  o r  i n d i c a t i v e )  have 
been : 

1. F i r s t ,  i t  is a  q u e s t i o n  of  "approach," and a t t i -  
t ude  of  mind. Whoever h a s  not  ( i n  a f i g u r e  of speech) 
backed away from what he was t augh t  a s  a  c h i l d ,  i n  o rde r  
t o  g e t  i t  i n  broad p e r s p e c t i v e  and have a  c r i t i c a l  ap- 
proach,  w i l l  have t h e  wrong a t t i t u d e .  He must aim t o  
be both  o b j e c t i v e  and c r i t i c a l .  

2. Second, vague i d e a s  should  be summarily d ismissed ,  
such  a s  t h e  vague s t a t e m e n t ,  Am I my b r o t h e r ' s  keeper? 
The method of  uvagueness" w i l l  y i e l d  no th ing  o f  va lue .  

3. The a n a l y s i s  must s h i f t  from c h a l l e n g e s  of  con- 
c l u s i o n s  t o  probing  of  premises ,  e s p e c i a l l y  i n  o r d e r  t o  
seek  o u t  nonobvious premises.  D i scuss ions  on e t h i c s  
should  no t  n e g l e c t  e x p l i c i t  s t a t e m e n t s  r e g a r d i n g  what 
t h e  premises  a r e .  

4. I t  i s  an e r r o r  t o  " h a l t w  between two op in ions ,  
t o  s t r a d d l e  c o n f l i c t i n g  i d e a s ,  and t o  be a f r a i d  of bo ld  
conc lus ions ;  s o c i e t y  i s  n e c e s s a r i l y  a  c o n t r a c t  s o c i e t y  
o r  a  v i o l e n t  s o c i e t y .  A half-way accep tance  of  a  c o n t r a c t  
s o c i e t y  is i n d e f e n s i b l e ,  and unBibl ica1.  

5. Reve la t i on  cannot  s u r v i v e  wi thout  "reason";  t h a t  
i s ,  Reve la t i on  needs a  common-sense i n t e r p r e t a t i o n ;  i n  
o t h e r  words, an  i n t e r p r e t a t i o n  of S c r i p t u r e  should  be 
based on l o g i c  ( r a t h e r  than  i l l o g i c ) .  (Some m a t t e r s  i n  
C h r i s t i a n i t y  a r e  e x t r a - l o g i c a l  o r  s u p r a - l o g i c a l ,  t h a t  
is, m a t t e r s  of  f a i t h . )  

6. Cosmological q u e s t i o n s  on t h e  r e l a t i o n s h i p s  of  men 
t o  t h i n g s  a r e  an t eceden t  t o  e t h i c a l  q u e s t i o n s  on t h e  
r e l a t i o n s h i p s  o f  men t o  each  o t h e r .  Economics d e a l s  wi th  
t h e  r e l a t i o n s h i p s  of  men t o  t h i n g s .  E t h i c s  wi thout  econ- 
omics w i l l  t h e r e f o r e  be  r a t h e r  r o o t l e s s ,  e s p e c i a l l y  a s  
S c r i p t u r e  i n d i c a t e s  t h a t  t h e  " o r i g i n  of  s i n "  l ies  i n  t h e  
r e l a t i o n s h i p s  of  men t o  t h i n g s .  

7. A "sc ience"  t h a t  can be h e l p f u l  t o  a  r a t i o n a l  
i n t e r p r e t a t i o n  o f  S c r i p t u r e  is economics. Sociology has  
a  methodology t h a t  makes i t  of  l i t t l e  h e l p  a s  an a i d  
t o  e t h i c s .  
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8. One touchs tone  on whether a  man h o l d s  t o  t h e  
Soc i a l  Gospel is s imply :  Does he d e c l a r e  t h a t  S e l f i s h -  
nes s  i s  Sin? I f  t h a t  is h i s  premise of  what is wrong 
wi th  s o c i e t y  -- S e l f i s h n e s s :  -- t hen  he ho lds  t o  t h e  
S o c i a l  Gospel,  and is a  woeful r ea sone r .  

9. Present-day advocates  of t h e  S o c i a l  Gospel a r e  
i n t e l l e c t u a l s ,  t h a t  i s ,  they  a r e  no t  " o r i g i n a l  t h i n k e r s , "  
b u t  d e a l e r s  i n  i d e a s  t h a t  t o  them a r e  secondhand. There- 
f o r e ,  i t  is neces sa ry  t o  bypass t h e  i n t e l l e c t u a l s  and go 
t o  prime t h i n k e r s  and t o  Revela t ion .  

10. Terms must be developed (de f ined )  i n  o r d e r  t o  
e v a l u a t e  t h e  S o c i a l  Gospel.  Some advoca t e s  of  t h e  S o c i a l  
Gospel a r e  men who now do no t  go beyond nomenclature,  
t h a t  is, mere words; sounds wi thout  meaning; words with-  
ou t  d e f i n i t i o n s .  The S o c i a l  Gospel by d e c l a r i n g  t h a t  
" love  is t h e  r e a l  exp lana t ionn  of  t h e  Decalogue ( r a t h e r  
t han  a  metaphor ica l  s t a t emen t )  g e t s  t h e  c a r t  be fo re  t h e  
ho r se ,  because b r o t h e r l y  l ove  was d e f i n e d  by C h r i s t  a s  
keeping t h e  Second Table of  t h e  Law. 

In  Mai l ing  Number One we o u t l i n e d  a  program. 

In  Mai l ing  Number Two we s t a t e d  a  problem and i l l u s -  
t r a t e d  it. 

I n  Mai l ing  Number Three we have r e f e r r e d  t o  c e n t u r i e s -  
o l d  methods of approach. 

Beginning wi th  t h e  next  i s s u e ,  i t  is proposed t o  d e a l  
wi th  t h e  subs t ance  of t h e  problem. 

Appendix: Benefits From Broad Reading Habits 

There is a  p roces s  by which men move a p a r t ,  and a f t e r  
some t i m e  f i n d  themselves t o  be s o  d i f f e r e n t  t h a t  t hey  
look upon each  o t h e r  wi th  amazement and ill w i l l ,  and 
develop d e s p a i r  about  t h e  c a p a b i l i t y  of  f u t u r e  coopera- 
t i o n .  

The consequence of  tha't is t h a t  men e i t h e r  s e p a r a t e  
themselves wi thout  r e v e a l i n g  t h e i r  profound s e n s e  o f  
a l i e n a t i o n ,  and then  go t h e i r  s e p a r a t e  ways; o r  e l s e  t hey  
d i spu te  wi th  each  o t h e r  wi th  mounting anger  and become 
avowed i d e o l o g i c a l  enemies. A by-product is t h a t  t hey  
have contempt f o r  each  o t h e r .  No f r i e n d s h i p  can s u r v i v e  
mutual contempt. 
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The f a c t  is t h a t  members of t h e  same r e l i g i o u s  de- 
nomination can become almost i r r e c o n c i l a b l y  a l i e n a t e d  
by d i f f e r i n g  on e t h i c a l  ideas .  

The s o c i a l i s t  ( c o l l e c t i v i s t )  members of such a  de- 
nomination w i l l  b e r a t e  the  i n d i v i d u a l i s t  ( a n t i -  
c o l l e c t i v i s t )  members a s  being "unbrotherlyw and g ross  
s i n n e r s .  The i n d i v i d u a l i s t  members, those  who hold t h a t  
they a r e  not t h e i r  "b ro the r ' s  keeper" i n  a  s o c i a l i s t  
sense ,  w i l l  r e a c t  indignant ly ;  many of them w i l l  not  
know what t h e i r  defense a g a i n s t  t h a t  charge should be; 
ins tead ,  they w i l l  have recourse  t o  t igh t - l ipped  d i s s e n t  
and w i l l  be deeply i r r i t a t e d ;  whenever they pa r t ake  to-  
gether  i n  a  j o i n t  communion s e r v i c e ,  they w i l l  have had 
such a  s u b t r a c t i o n  from t h e i r  good w i l l  t o  t h e i r  c o l l e c -  
t i v i s t  "brethren" t h a t  t h e  communion w i l l  not be two 
th ings ,  (1) something done i n  remembrance of C h r i s t ,  
and (2) a  re-cementing of f r a t e r n a l  t i e s  with the  o t h e r  
communicants; i n s t e a d ,  communion w i l l  be a t  most number 
one only -- i n  memory of Chr i s t ;  but  a  f i rming of t h e  
bond of b r o t h e r l y  fe l lowship  w i l l  not  be fur thered.  

When a  clergyman preaches e i t h e r  a l t r u i s m  o r  ind iv id -  
ualism, he t a l k s  only t o  one of two c l a s s e s  i n  h i s  audi-  
ence;  never t o  both; what he ga ins  among some, he l o s e s  
among others .  I f  t h e r e  cont inues  t o  be t a l k  of  b ro the r ly  
love,  it  w i l l  a t  b e s t  be g e n e r a l i t i e s  and p l a t i t u d e s ;  
t h e r e  w i l l  be l i t t l e  r e a l i t y  o r  moral i ty  i n  the  words 
used t o  g l o s s  over d i f f e r e n c e s  which a r e  i r r e c o n c i l a b l e .  

Neither a  denomination nor a  congregation can su rv ive  
a  disagreement a s  bas ic  a s  a l t r u i s m  versus  individualism. 
E i the r  t h e  i n d i v i d u a l i s t s  must be converted t o  a l t r u i s m  
and then a l t r u i s m  w i l l  be accepted i n  order  t o  e s t a b l i s h  
a  new kind of u n i t y ;  o r  e l s e  t h e  a l t r u i s t s  must be con- 
ve r t ed  t o  individual ism and then individual ism w i l l  be 
accepted i n  order  t o  e s t a b l i s h  t h a t  kind of harmony. 

I n t e l l e c t u a l l y  se l f -conscious  al ' t ruism and s i m i l a r  
individual ism have not been a b l e  t o  l i v e  together .  

Then the  quest ion a r i s e s ,  how and why have t h e  ind i -  
v i d u a l i s t s  and t h e  a l t r u i s t s  d r i f t e d  s o  f a r  apa r t?  

The answers a r e  s e v e r a l ;  only one w i l l  be considered 
here ,  namely, s e l e c t i o n  of reading mater ia l .  

Many i n d i v i d u a l i s t s  have passed through s e v e r a l  s t a g e s  
i n  t h e i r  i n t e l l e c t u a l  h i s to ry .  (1) They grew up i n  a  
r e l i g i o u s  environment which had never r e a l l y  f e l t  t h e  
impact of Marx and socia l ism,  and which consequently was 
ambiguous on t h e  i s s u e  between individual ism and a l t r u -  
i s m ,  but  which leaned toward individual ism i n  t h e  t r a d i -  
t i o n  of t h e  h i s t o r i c  church. (2) Then they went o f f  t o  
school and imbibed a l t r u i s m  from professors  d iscontented 
with t h e  i n d i v i d u a l i s t i c  s t r u c t u r e  of soc ie ty .  In  de- 
nominational schools  the  o r i g i n a l  ambiguity continued, 
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but  emphases l a t e l y  have beeq s t rong ly  away from individ- 
ualism toward a l t ru ism.  (Altruism now is dominant i n  
many r e l i g i o u s  schools.) (3) But the  wheel of change 
kept turning.  Out i n  the  world of r e a l i t y  (buffe ted  by 
i n d i v i d u a l i s t i c  competi t ion,  while developing t h e i r  
independence of judgment, and becoming aware t h a t  i t  must 
be e i t h e r  individual ism o r  a l t r u i s m  because they a r e  
opposi tes ,  and t h a t  it  is i l l o g i c a l  t o  h a l t  between t h e  
two), these  men have veered back t o  individualism, be- 
cause they consider a l t r u i s m  t o  be a l o g i c a l  absurd i ty  -- 
a f i n e  emotion but without o the r  merit .  

The w r i t e r  has  himself experienced t h a t  sequence, 
namely, from ambiguity, t o  a l t ru i sm,  t o  individual ism;  
he learned of the  s t r e n g t h s  of a l t r u i s m  from h i s  co l l ege  
education;  and of  its weaknesses from h i s  l a t e r  exper i -  
ences. 

But what may be observed on a l l  s ides?  That men hold 
a l t r u i s t  ideas  because they a r e  ignorant f o r  what ind i -  
vidualism s tands ,  and f o r  what it does not  stand.  

An important f a c t o r  i n  determining whether a man is 
an a l t r u i s t  o r  a n  i n d i v i d u a l i s t  is: What does he read? 

I f  a man reads  o r  hea r s  only a l t r u i s t  h i s t o r i a n s ,  
e s s a y i s t s ,  news commentators, t eachers  and preachers ,  he 
n a t u r a l l y  is an a l t r u i s t ,  and uninformed of and unfavor- 
a b l e  t o  individualism. 

Therefore, in .  order  d e l i b e r a t e l y  t o  counterbalance 
t h a t ,  i n d i v i d u a l i s t  au thors  w i l l  be quoted i n  SOCIAL 
ACTION, HUNDRED NINETEEN. 

In  t h i s  i s s u e  we have quoted Eugen von Bbhm-Bawerk, 
concerning whom Dean Lipton i n  t h e  October 1967 i s s u e  
of The Freeman wrote under t h e  t i t l e ,  "The Man Who 
Answered Marx" (see  o f f e r  next page): 

" In a major sense , .  . . Bt5hm-Bawerk was 
t h e  man who answered Marx." 

Bdhm-Bawerk is one of the  g r e a t  men i n  t h e  h i s t o r y  
of economics. He was twice Minis ter  of  Finance f o r  t h e  
Austro-Hungarian empire, and served with i l l u s t r i o u s  
d i s t i n c t i o n .  He had a powerful and s u b t l e  mind. 

We have a l s o  quoted from ~ r 6 d 6 r i c  B a s t i a t ,  whose 
family l a r g e l y  obta ined its l ive l ihood  i n  the  p o r t  c i t y  
of Bayonne, France. The B a s t i a t s  prospered o r  s u f f e r e d  
depending on t h e  amount of i n t e r n a t i o n a l  t r a d e  going 
through Bayonne i n  and ou t  of France; and s o  ~ r 6 d 6 r i c  
became a Free Trader. But he saw not only the  advan- 
t ages  of i n t e r n a t i o n a l  f r e e  t r a d e ,  but  the  ines t imable  
advantage of freedom i n  genera l ,  which has  the  g r e a t e s t  
o f  a l l  mer i t s  according t o  i n d i v i d u a l i s t  thinking.  
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I f  a  r e a d e r  h a s  sk ipped  t h e  quoted m a t e r i a l  on pages  
40 t o  43, he is implored t o  t u r n  back and r e a d  i t  now. 
B a s t i a t  was n o t  t h e  g r e a t e s t  economist  t h e  world has  
produced,  b u t  F rede r i ck  A. von Hayek h a s  w r i t t e n  o f  him 
(from I n t r o d u c t i o n  t o  S e l e c t e d  Essays  of  P o l i t i c a l  
Economy by F'r6dBric B a s t i a t ,  The Foundation f o r  Economic I 

Educat ion ,  Irvington-on-Hudson, New York 10533): i 
"Even t h o s e  who may q u e s t i o n  t h e  eminence 

of  ~ r Q d 6 r i c  B a s t i a t  a s  an  economic t h e o r i s t  
I 

w i l l  g r a n t  t h a t  he was a  p u b l i c i s t  o f  genius.  
Joseph Schumpeter c a l l s  him ' t h e  most b r i l -  
l i a n t  economic j o u r n a l i s t  who e v e r  l i v e d .  

I f  a  man under takes  t o  r e a d  a s  much i n d i v i d u a l i s t  
m a t e r i a l  a s  a l t r u i s t  m a t e r i a l ,  h i s  even tua l  p o s i t i o n  can  
be f o r e c a s t ,  namely, he w i l l  be an  i n d i v i d u a l i s t ;  because 
t h e  d e s c r i p t i o n  o f  r e a l i t y  and t h e  r ea son ing  i n  i n d i v i d -  
ua l i sm a r e  b e t t e r  t han  i n  a l t r u i s m .  

I n  f u t u r e  i s s u e s  o t h e r  g r e a t  i n d i v i d u a l i s t  writers 
i n t e r e s t e d  i n  peace among men, i n  p r o s p e r i t y ,  i n  freedom, 
and i n  sound u n i v e r s a l  p r i n c i p l e s  i n  e t h i c s ,  w i l l  regu-  
l a r l y  be quoted. 

The moral is s imple :  What men r e a d  and hea r  has  a  
b i g  e f f e c t  on what t hey  th ink .  

(A  r e p r i n t  of  "The Man Who Answered Marx" by Dean 
Lip ton ,  r e f e r r e d  t o  on page 55, is a v a i l a b l e  f r e e  t o  
r e a d e r s  who r e q u e s t  i t . )  
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